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Let noble thoughts come to us from every side 
— Rigveda, 1-89-i 











Akhila bhuvanadeepam bhaktachittabjasooram 
‚ Suraganapatisevyam tatthvamasyaadilakshyam 
Hariharasutameesham taarakabrahmaroopam 
Sabarigirinivaasam bhaavaye bhootanaatham 
| invoke Him, the overlord of all creation, the light of all universe, the 


Sun unto the lotus heart of devotees who is d by the ing of he za 
celestial gods the ultimate aim of That 1 
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positively RAM T holds part of publi functi 


many instructive lessons from which 
India's tribe of politicians and public 
men can profit, This article, sharing 
some of my more durable 
impressions, Springs from that 
conviction. 

First and foremost, of Course, 
is the deeply rooted sense of 
accountabilt Nd rectitude in public 
UR MEA bedrock of a true 
democracy. We had all heard at 
various times of even senior 
Ministers and top civil. servants in 
the U.K. (as also in other advanced 
countries) coming: to their 
| workplaces by public transportation, 
EF and their simple and unostentatious 
І life-style. They continue to go about 
r their business in the same 
Я unassuming manner, accessible to 
| the lowliest citizen of the land. 
[ Information technology has been 
| fully pressed into service to enable 
| common people to send their 
Bs Opinions and grievances direct to 
cae public functionaries through e-mail, 
| home pages in the Internet and so 
on, and these are replied to by the 
NA recipients, however, high their 
position, almost by return mail. In 
all the period of my stay, | never 
once heard even a whisper of fat 

_ cats and money bags playing any, 
role in party poni P 
E УГ i or collusion. D 
MU degree of transparency 
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за adherence to principles on the : 










onaries that | 
found truly exhilarating. | could поў 
help asking myself: How come with 
all our drum-beating about 
thousands of years of civilisation. - 
and culture, and a Corpus of ancient 
wisdom Stressing the Supremacy of 
ethical values, our Public life has 2 
taken the character of а stinking 
cesspool and our politicians Conduct _ 
themselves in sucha loathsome and 
depraved manner? 

The person who made the 
greatest impact on me with his 
mastery of the complexities and 
intricacies of issues bearing on the 
future of the polity, leadership 
qualities, perspicacity, dynamism, 
courage and vision was the Prime. 
Minister, Мг. Ton Blajx. There are 
no words adequately to describe 
the far-seeing and methodical way 
in which he has irrecognisably 
revamped the Labour Party and 
attuned it to the emerging 
challenges and uncommon 
opportunities of the twentyfirst 
century. The word, “orchestration”, 
which is often loosely used in 
Management is nowhere more - 
evident than in his Sure-footed ability. ` 
to make the Government and the 
Ministers work to the phased 
execution of a meticulously crafted 
masterplan of Policy initiatives 
appropriate to the country's 
Sys his message. - 


to the people ina Precise and lucid 
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manner in which style enriches the 
substance. No wonder he has been 
scoring so highly in opinion polls 
in respect of his dominance of his 
party and hold over Westminster. 

To my mind, the most 
conspicuous and, indeed, the central 
feature of Mr. Blair's political 
philosophy is his insistent call for 

< рб England Apart from stamping 
‘his youthful vigour on the political 
landscape, he has surrounded 
himself with equally(young Minister: 
and party functionaries in pivotal 
positions. The average age of his 
Cabinet is perhaps the lowest in 
living memory. The signal that he 
has thereby sent is shaping the 
nature and complexion of public life 
in general. It has forced the 
Conservative Party, normally the 
pinjarapole of encrusted 
antediluvians, (such as most of the 
leaders of India's parties are), to 
follow suit by electing as Chairman 
someone even younger than—Mr. 
Blair and giving importance to youth ) 
in filling various party slots. 

In India, too, the time has come 
to think seriously of rejuvenating 
politics in tune with the times. | can 
safely ascribe most of our ills to 


the political reins being in the hands 
3 of persons pickled in шыс world> 
; views/ slow in their reflexes, 


urtured in opportunism, given to 
: machinations, contemptuous of 
principles, indulging in horse-trading 
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"advice, as and when necessary, 





to  aggrandise themselves, г 
indifferent to noma Haaa a 
probity, and generally frozen e ? 
remote past oblivious of the changes F 
sweeping the world їп science, 
technology, management, 
governance, economic and social 
milieus and the like. The worst part 
is their stifling the urge and talents 
of the younger set among them, 
seeking creative outlet for its 
seething energies. 

In this light, and in order to 
facilitate the launching of India into 
the twentyfirst century, itis essential 
to replace the old style polities with 
an invigorated, A 
system capable. Gi-refiseting- Thef 
attitudes of a resurgent India and 
being abreast of the demands that - 
the future is bound to make. In 
concrete terms, mis woul man 
that politicians ovér 60 years of age" 
should gracefully retire from party 
and governmental positions, and _ 
confine themselves to giving the - 
benefit of their experience and Ы: 














from public platforms ог through the 
media. The younger politicians 
taking their place should not view 
politics as some sort of rabble- 
rousing catch-as-catch-can, blind 
man’s buff, played in a capricious 
fashion. They should train 
themselves to be professionals and _ 
acquire expertise in inter-personal - 
relationship e scientific practices 





0f managing public affairs, and the 
study and analysis of problems and 
issues. Want of this kind of training 
and intellectual equipment will make 
them nothing more than vainglorious 
vagrants in politics. On the other 
hand, by applying themselves 
assiduously to their responsibilities 
and by inculcating in themselves 
] the attributes of sensitivity, empathy, 











responsiveness, vigour, innovation, 
commitment and excellence, they 
can raise the quality of and add 
value to, their service to the people 
and make a lasting contribution to 
the nation’s all round development, 


(C. Subramaniam). 
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Auto India called it “the best 
ungeared scooter in India,” The stylish 
TVS Scooly is built for two. With a 
powerful engine and a varlomatic 
transmission, the TVS Scooty can give 
you excelient fuel economy in city traffic. 

It now even has an electric start. 
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t is a tragic irony that Buddhism 
did not survive in the land of the Vedic réligion underwent a 
„К its birth and that it does outside transformation and reappeared as 
even today. It reached its climax Pauranic religion. The Vedic yagnas 
when Ashoka and others patronized Were replaced by worship of idols 
it. Thereafter from the 2nd century in the temples. There had been no 


AD there was a steady decay and /jidols and temples in the Vedic Age. 
decline. It suffered from inne ut now hundreds and thousands 
; C ew me presny class Suterretaliations of temples are built and idols 
T e priestly class. lt installed across the whole country. 


^ disappeared in the 7th century AD. TheCVedic gods) were replaced by 
In the case of Jainism the question the ten incarnations of Vishnu, 
| of decay and decline did not arise. among whom were included 


Pa 
$ ^ The number of its followers and the Parshuram, Rama, Krishna апа 
за Алы, 


E area of its influence was small, being uddha. Parshuram was a brahmin 
; “religion of extreme austerity As who in a series of wars strove to 
uch it was пої vulnerable, the destroy the kshatriyas till Rama 


priestly class was not so much defeated him. Rama, Krishna and 
hostile to it as it was to Buddhism. , Buddha were kshatriyas who stood - 
It*survives in India even today. against the br hmins. These strange 
After the iurant ӨГ Buddhist ed-fellows were craftily and.- 
the Vedic yagnas disappeared fully cunningly thrown together in _ 
and finally and with them the Vedic Dashavatar. The Vedas were 
gods and Vedas. During the Gupta replaced py the Ramayana and YA бе 
О E 
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Mahabharata and the Puranas. The 
Ramayana and the Mahabharata 
were collected and compiled from 
the scattered fragments under state 
patronage with a great deal of 
insidious inflation and immense 
interpolation. The Puranas with 
udicrous legends were composed 
o dupe and dope the masses. 
hese three religious Classics were 
sung and narrated as sacred service 
in the temples all over the country. 
All this was a grand design, a master 
strategy which eventually was to 
destroy Buddhism. It was 
Shankaracharya who with his 
esoteric philosophy of monism firmly 
defied Buddhism at the logical level 







\ апа finally demolished it. 


At the time of the growth of 
Buddhism in the Maurya Age 
between 500 BC and 200 BC, the 
kshatriyas were weakened as they 
fought amongst themselves and 
against the Huns and the Yavanas 
who invaded India and as many of 
them eventually merged with the 
huge medley of these intruders later 
on. Consequently, their number 
dwindled and their power diminished 
as fewer kshatriya kings were left. 
The brahmins falsified this fact and 
fabricated a perverted legend in a 
Purana about Parshuram that it was 
he who fought a series of wars 
against the kshatriyas and 
destroyed them. 

There was an influx of various 
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races in the Gupta Age between 
200 BC and 700 AD from outside 
- Shakas, Kushanas, Pallavas, 
Cythians, Parthians, Gurjaras, Jats 
and others. These hordes of 
intruders found no resistance since 
the kshatriyas were already 
weakened and freely flowed into 
India. They settled everywhere and 
even established their small 
kingdoms in different places. 
Eventually they were absorbed and 
assimilated into various castes 
according to their qualities and 
qualifications and were assigned 
their rights and duties. 
Consequently, they ceased to be 
outsiders and lost their identity. As 
a result of this massive intrusion, 
an incoherent society of mixed races 
and a heterogeneous culture of 
mixed beliefs came into existence. 


Revival of Priestly Class 


It was time for the revival of the 
priestly class, for the brahmins to 
reassert themselves and regain their 
power and privilege after Buddhism 
had devalued and deflated it. They 
were now left unchallenged and 
unrivaled as Buddhism was in decay 
and decline and the kshatriyas had 
decreased and their power 
diminished. It was time for them 
to evolve unity in this new diversity, 
to impart harmony to this new 
heterodoxy as once they did. Having 
concentrated exclusively on the 


15 


destructive task of fighting 
Buddhism, they had no time and 
energy for this creative task of 
another cultural synthesis. So they 
missed the moment. They did п 
rise to the occasion. Instead ey 
remained inert and inactive. In the 
end they lost their vigour and vitality, 
their courage and strength. They 
Preserved and perpetuated 
themselves. They retained their 
exclusiveness and remained intact 
and, of course, wrote the Smritis. 

The Smritis were written during 
te Gupta Age between 200 BC and 





























regarding rights and duties, dos and 
` don'ts for men and women in each 
caste were made. Draconian laws 
were laid down in minutest detail. 
Everything was categorized, 
classified and codified. A eugenic 
scale regarding mixed marriages - 
anuloma and pratiloma marriages 
_- was determined and purity and 
ы pollution were defined. 
> Untouchability was underlined. The 
caste system became rigid and 
2 strict, leaving no room for mobility 
and interchangeability. Impregnable 
walls and irremovable barriers were 
built between different castes. Caste 
discrimination and 
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j were lost and won. There w. 
and confusion. Comparativ 


was law and order, 


as chaos 
ely, there 
peace and 


rosperity during the reign of the _ 
Moghuls and the raj o British; 


but they did not interfere much in 
the matter of caste discrimination 
and gender discrimination. The 
Moghuls thought that it was a 
religious matter rather than a social 
one. So did the British who sooner 
or later were to quit India. OnlyAkbar 
had the genius for unity and vision 
of harmony. He ‘stands out as a 
solitary figure, as a founder of a 
new faith 'Din-e-Illahi'. At the end 
of these two millennia, Indian society 
was left wounded and bleeding, 
fractured and fragmented politically 
into hundreds of small states and 
Socially into countless castes and 
Sub-castes. Only the priestly class 
was left wallowing in the welter of 
its power and-privilege, strangled 
and stagnated in its splended 
isolation and sublime segregation. 


-In the darkest hours during the 


last 2000: years of India’s history 































ordinary strata of society where ү 13th century AD. Sufism, a simp 
religi ] 


priestly class had b Са ated and strengthened 
despised, the privileged class had bhakti movement. Islam, a young 


belonged the castes whom the 


hurt and humiliated. The bhakti 
movement began with the twelve 
Alvar saints in the 7th or the 8 
entury AD in the south where 
untouchability surprisingly was 
strongest. One of them Andal was 
a woman from low caste, who was 
later accepted as a religious leader 
in a caste-ridden male-dominated 
society. Ramanuja, a brahmin, was 
the first To give voice to their cry 
for unity. He recognized thej 
devotional songs written їп Ta 
the language of the people 
‘Veda of the Vaishnavas’. 
Ramanand, one of his later 
disciples, migrated to the north with 
the message of the bhakti 
movement and the language of the 
people as its medium. The saints 
breathed in the atmosphere he 
generated and flourished in all the 
four corners of north India in the 
14th and the 15th centuries AD. 
They followed the tradition of the 





Upanishads, the Gita and Buddhis 


The móvement, like Buddhism, 
swept across the whole country. The 
saints were individuals who had 
neither power nor position, 


Buddha's sanghas 
Shankaracharya's maths 
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anti-caste movement. 
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пейһер|Ма!геу! as intellectuals. The 
organization nor раа Ramayana adores Sita as Ra 


Sufism 
had already arrived in india the 
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religion with no idolatry and no 
hierarchy, also seems to have 
supported it. Gradually it also 
decayed and declined like 
Buddhism, since the moral conduct 
of its followers left much to be 
desired. As a result, the monopoly 
and the domination of the priestly 
class continued more severely and: 
strictly than ever before. The bhakti 
movement was the second historical — 


Life of Women 


The life of a woman in India, or 
in any other place, today or at any 
other time, has been, from birth to 
death, a tale of tears and trials, an 
endless tragedy. Why? The answer : 
to the question lies in the man- 
dominated world. The question of x 
gender equality has remained а 
perennial question; whatever the 
Vedas, the Upanishads, the 
Ramayana, the Mahabharata, the 
Gita and other cults and creeds may 
say. The Vedas praise women 


poets, philosophers and warriors 
‘The Upanishads present Gargi and 



















'dvitiya hridaya’ - second heart. 
Mahabharata admires Chitr gad 
as a courageous qu 






















With best compliments from 


PAPERBOARDS 
LIMITED 


106, Sardar Patel Read, Secunderabad - 500 00). 


q ІТС BHADRACHALAM 


Manufacturers of 
High Quality 


Duplex Boards 
Kraft Papers 
- Maplitho Papers 
M.G. Papers 
Coated Papers and 
А Boards | 


“үш?” 5 

4 D ТОА 
admits women to the supreme path. 
The cults and creeds accept women 
as goddesses. In spite of it all, and 
even in spite of the Constitution of 
India, the question Draupadi asked 
in the шш сирок 
unanswered till today. Buddhism 
treated men and women as equals. 
But then how was Buddhism 
treated? And by whom? The 
medieval saints once again treated 
men and women as equals. But then 
once again how were the saints 
treated? And by whom? Whoever 
she be, rich or poor, high caste or 
low caste, literate or illiterate and 
wherever she be, in palace or hut, 
in city or village, is she liberated? 
is she free? A liberated woman? 
Who is she? A free woman? Where 
is she? A liberated woman is a man- 
made myth. A free woman IS a man- 
fabricated fiction. 

Now in the latter half of this 
lecture | propose to engage, and 
hopefully to unsettle, your mind on 
the subject of the lowliest and the 
lost in Indian society today. Possibly 
there may be some obvious truths, 
- home truths in it, which deserve 

to be, need to be repeated and 
recalled lest we should miss them 
and forget them, neglect them and 
ignore them. Whatever | will say 
now is something suggested by my 
knowledge and experience of th 

world around me - the world which 


| 


















is a microcosm of present-day d 






Indian society, and it will be said 
by one who sees the world feelingly. 
it is in the perspective of the 
panoramic history of the caste 
system: and the caste and gender 
discrimination therein, so briefly 
presented so far, that | wish to 
express a few thoughts that cross 
and recross my mind. 

The lowliest and the lost in Indian 
society today total up to 80% of 
the population, The break-up is as 
ME me and Dalits, 

COE pie backward 
classes (distribüted in more than 
3700 different categories) (12757 
Muslims (the employed and the - 
educated among them to be 
sycluded AS omen (those іп. 
the privileg ass included) and 
a small percentage of the poorest 
among the privileged class. 50% a 
of the total population lives below ra 
the povery line, some others on the | ; 
poverty line or a little above the 
poverty line. Even ajte 0 years 
of NUNT of the 
population in India is illiterate, which 
is 50% of the total illiterates in the _ 
world. Except almost all the women 
in the privileged class and a few 
others, the rest of the poor and 
the illiterate belong to the lowlie 


and the lost. llli er 
of all ills and evils, such as рохе у, 

















































Legacy of 2, 


Certainly, such a huge mass of 
humanity could not have come into 
existence overnight. It is a legacy 
our ancestors, the privileged priestly 
class, have bequeathed to us. It 
has multiplied itself generation after 
generation. For more than 3000 
years the brahmins had reserved 
the right to learn and teach. It was 
“their exclusive privilege. Education 
was their monopoly business. They 
always exercised their right to learn 
but never discharged their duty to 
teach other castes including most 
of the kshatriyas. What is more, 
shudras and women were debarred 
from learning. Chaucer in his ‘The 
Prologue’ to ‘The Canterbury Tales’ 


Oxenford: ‘Gladly would he | 
_ and gladly teach.’ /f Chaucer had 
— been: born in India at any time of 
- jts history he would have said about 
- the brahmins: ‘Gladly would he learn 
-but never teach.' Only they learnt 
and taught themselves through 
"Sanskrit, a language which the 
people did not know. The priestly 
class enjoyed its superiority and 
premacy, and enhanced its power 
-and privilege; it could afford this 
luxury since there always was 
- oligarchy or monarchy in India. The 





nd injustice. Only 
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Buddha 4nd the medieval saints - 
during brief intervals of history, tried а 
to teach all people іп the very 
language they spoke. But then it 
did not last long. No wonder the 
priestly class has bequeathed the _ 
Tegacy of such an immense illiteracy _ 
and such a huge mass of humanity 
which still suffers from the ills and 
evils of poverty, ignorance and 
disease. As late as in the 1930s, 
Huxley, when he was in India on 
a world tour observed that he had 
never come across such insensitive 
intellectuals in the whole world as 
he did in India. Gandhiji, when asked 
about the root of all evils in India; 
is said to have answered it by 
alluding to the heartlessness in the 
hearts of the educated. This, foo, 

y the priestly class! 
The Preamble to the Constitution 
of India states: 'India shall be a 
sovereign, democratic, socialist, 
secular republic.’ It is a pledge, а 
commitment. It is India's tryst with 
destiny. India is committed to the 
values of democratic freedom and 
social justice. At no time in its 3000- 
year old history did these two values | 
exist in India. What existed was 
mostly monarchy and occasionally 
oligarchy. They did not exist even 
in ancient Greece for that matter. 





- therefore, had no power. | Till recent times these two values 


re helpless in a society of - 


did not exist anywhere in the world. 
Till yesterday man had tried many 
political d soci 

m. 













сё 24 d 
systems. None has worked. None 
has helped him. After so many trials 
and errors he has come to realize 
and recognize these values. The 
French Revolution gave а mantra 

lto the world: Liberty, Equality, 

P Fraternity. Unless there is liberty: 
“there cannot be equality) What 

Samy Between a raster and a 
slave? Unless there is equality, there 
cannot be fraternity. What fraternity 
between two unequals? So they go 
together. The order in which they 
are presented is also highly 
significant, Liberty is the prerequisite 
for equality and equality is the 
prerequisite for fraternity. The 
French Revolution is the greatest 
inspiration for these two values. 

During the last 300 years the 
| British and other Europeans were 
physically present in India. It was 
then that India came into close 
| contact with the West. The British, 
during their rule for about 90 years, 
initiated India into those two values. 

Even after the British guit, India has 

inscribed them into its constitution. 

| India may curse or bless the British 

1 for many deeds or misdeeds but 

India will remain grateful to the 

British for the gift, for the legacy 

of these two values - democratic 


| „Д бета social justice. 
| Democrat erenaam a tool, an 
Ё instrument о 
















f social change. It is 
a means to an end called social 
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justice. It is only through democratic 





freedom that India can achieve 
social justice. If there is democratic 
freedom, sooner or later social 
justice is bound to follow. These two 
values go together. If a nation throws 
away democratic freedom, it can 
never achieve social justice. It loses 
both. Recent history bears witness 
to it. India may throw away 
democracy, but it will not, because 
it cannot. The privileged class, for 
reasons we will see soon may wish 
that it did, but the lowliest and the 
lost will see to it that it does not. 
It is thanks to democracy that = 
for the first time in the 3000-year a 
old history of India, the lowliest and : 
the lost enjoy paese ae : a 
In democracy, because of universa 
franchise, political power is equally — ; 
shared by all citizens. Each citizen 
has one vote, whether he or she 
comes from the privileged class ог 
from the lowliest and the lost. There 
is no caste or gender discrimination 
in democracy. The lowliest and the 
lost are. therefore, aware that 
political equality will sooner or later 
bring them social equality. In it they _ 
see their deliverance, their salvation, - 
They will prize it, value it. They will 
cherish it as a precious treasure. 
They will defend it with all their might. 

| may interrupt 
the point from | 
between two vice-chancellors 
the late '7 
Emergen 



























































to be a listener. One of them satd 
to the other, “You are a vice- 
chancellor, | am a vice-chancellor. 
We call ourselves intellectuals. But 
ere utterly helpless during the 
emergency till the illiterate masses 
of this country liberated us.” 
Democracy in India has come to 
_ stay; it will never go away. It has 
reached a point of no return. The 
50 years of India's independence 
are being celebrated during this 
Golden Jubilee Year. Many balance- 
sheets showing India's profit or loss 
will be published. Different auditors 
and assessors will place different 
items on the credit and the debit 
side - each one according to his 
or her preferences or prejudices. 
- — |, for one, will place the items placed 
on the debit side in all other balance- 
sheets on the debit side of my 
' balance-sheet and only two items 
“оп the credit side, and still it will 
show. profit. These two items - 
survival of democracy and 
wareness of the jest and the 
lost “аге India’s greatest 
achievements in the last 50 years. 
- The privileged class in Indian 
society today is the modern version 
of the ancient priestly class. t has 
ofession and position, instead of 
























shuffling of forces and 
еа ures. But it has 









E o ! 


rth and heredity, as its basis. There. 







priestlyClass has reappeared with 
a new name - the neo-brahmins, 
It has a new guise, a new disguise, _ 
There is a mask but it covers and 
conceals the same face. It is 
engaged in the same struggle for — 
superiority and supremacy, 
ensnared by the same desire for 
self-preservation and self- 
perpetuation, entrenched in the 
same exclusiveness and 
indifference. Because of its 
revivalism, it is nostalgic about the 
past, it gloats over its glory. Because | 
of its obscurantism, it is obsessed 
with its self-styled spirituality. Old 
habits die hard. In short, it can only 
survive as an anachronism. 

lt seems the privileged have not 
yet finally accepted the commitment 
of Indian society to democratic 
freedom and social justice and по! 
yet fully assessed its consequences. 
Power has percolated from the apex 
to the base of the pyramid. The 
writing on the wall is writ large and 
clear but they cannot read it because 
their eyes are blinkered and their _ 
vision is blurred by their obsolete 
ideas and outdated ideals. 

So they think and act to scuttle’ 
and sabotage the values of - 
democratic freedom and social _ 
justice. Some prop up puppets: _ 
‘some plant pawns, some seek and — 
support stooges and sycophants, all ya 
picked up from among the lowliest 

d the lost. Some dominate and 














dictate from the highest institutions 
and organizations - both public and 
private, secular and non-secular. 
Some make laws for the lowliest 
and the lost and then unmake them. 
if laws are made on paper on the 
floor of the Parliament and then are 
unmade in practice outside its walls, 
then laws are not worth even the 
paper on which they are made. 
Some do planning and programming 
for the lowliest and the lost and 
then undo it. If, from 100 rupees 
which leave the capital of India, 85 
are pocketed on the way, before 
they reach the villages, as a former 
Prime Minister confessed the other 
day in a public speech, then the 
slogan 'garibi hatao' is all sham. 
Some even burn the homes of the 
villagers to grab their land and, at 
times, burn them too. 
Draupadi's question whether 
| women are men's property which 
remained unanswered at the Kuru 
| court was answered after 3000 
years by the Constitution of India. 
Yet the privileged seem to be 
unambiguous and unanimous about 
social justice - rather social injustice 
to women. Some resent legislation 
for women. Some refuse to see а 
woman's face. Some publicly 
restrain her from chanting Vedic 
hymns. Some burn brides. Some 
push wives to suicide. Some molest 
them, some even rape them. As- 
daughters, wives, mothers and 
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widows - whoever they be, wherever — 
they be - they suffer in silence day 


are some who oppose reservation 


in and day out any number of insults 
and indiginities. 


Mandalization the answer 


There are some who claim that 
the caste system and caste and 
gender discrimination are god-made 
and are, therefore, sacred and 
sacrosanct. Some say they are 
man-made and must stay. The 
others say they must go. But how? 
Their answer is reservation and 
Mandalization. Among them There 


and Mandalization as an answer. 
But then they do not spell out 
an alternative answer. Left to 
itself, the problem has not been 
resolved for the last 3000 years. 
Therefore, esi acento and 
Mandalization are some sort of 
an answer. But they are not a full 
and final answer. They are a 
temporary and iruncated answer, 
for they cannot be perpetuated. To 
perpetuate them is to perpetuate 
the problem. Legislation is not the _ 
ultimate answer. The ultimate 
answer is love. There is no substitute 
3) not even legislation. And 





















fo 
you cannot legislate love into 
existence. 


The privileged priestly. class could 

“get away with the previous two 

historical anti-caste movements О} 
sar 


Buddha and the. a 

























had its way in the pace it could 
“neutralize it, negate it and nullify 
it, because there was oligarchy or 
“monarchy. In modern times Gandhiji 
lived for Harijans and died for 
Muslims. "He initiated the third 
historical anti-caste movement. The 
privileged class tried to kill him once 
-and finally killed him. Their 
_ ancestors did not have to kill 
Buddha or the medieval saints. But 
bs they had to kill Gandhiji It is a 
aes testimony to Gandhiji's strength and 
d 3 courage and to the magnitude of 
x his movement. But they cannot kill 
Gandhiji's spirit since it is embodied 
in the values of democratic freedom 
and social justice, and enshrined 
in the Constitution of India. Now 
they cannot get away with it and 
have their way. If they think they 
can, they are fatally mistaken. In 
"India what need 
1 one's body ín self-immolation, but 
ойе’ narrow-mindedness in self- 
BXpanston-cwhat needs to be 
"ldemolished is not mosques, but 
-— caste and gender discrimination; 
what nee ult. is not 
temples, but a society of equality 
and justice. The privileged are not 
_ accustomed to these values. They 
nd them too disturbing and 
distressing, they feel them to be 
stasteful and disgusting. That 
y in the last 50 years the world 
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tumult, so many volcanic eruptic : 
and quakes, so much tension an 
trauma in India. In spite of it al - | 
these values have survived and will 
continue to survive. The spirit of 
the age dictates and demands that _ 
the privileged class wholeheartedly. 4 
adjusts and accommodates itself 
with these values - to create а plural 
society and not a polarized one, 
One hopes and prays that it 
rediscovers its genius for unity and 
its vision of harmony which it 
revealed at the dawn of India's 
history. 

When a man who lived in a dark 
dungeon for years is suddenly free 
and finds himself out in the bright 
daylight, he will find his eyes dazzled 
and mind dazed. So also the lowliest 
and the lost in Indian society. They 
were unprivileged and powerless for 
the last 3000 years. They were 
reconciled to their predicament and 
had taken their position in society 
for granted. Now suddenly they are 
empowered. They have a right to 
decide who should govern them and 
how long. They can make and 
unmake governments. Each has 
one vote like anyone else in the 
privileged class. They are in a new 
predicament, in a new position in 


the society. They must not have B 


even dreamt of it. They would, 
therefore, not believe it. 


In the beginning they did n 


- know. what to do with it. So they — 





left it to others to make laws for 
them. They waited and watched how 
and why those laws were made. 
They were not aware of their power 
and its potential. Now they are 
aware of i of them have 
begun to question those laws. They 
do not want favour, they want 
freedom. Freedom їз one's 
birthright, it is taken and not given. 
What is given is favour and not 
freedom. They do not want pity. 
They want equal partnership. They 
want to participate in the process 
of making laws. They have waited 
and watched, during the past few 
years how and why society is 
criminalized and corrupted and by 
whom. And yet they are still waiting 
and watching with high hopes and 
great expectations. If their hopes 
and expectations are now belied and 
betrayed, if they are now 
disillusioned and disenchanted, if 
they now see through hollow 
pledges and false promises, if they 
now feel that their freedom - their 
democratic freedom is in peril and 
that social justice is given a go- 
by, they may defend both with all 
their might, as they did once, after 
the Emergency. If their patience is 
exhausted, if they are exasperated, 
if they are defiant and desperate, 
they may not wait and watch any 


= тоге. They may articulate and 
j translate their awareness into action. | 
. They may nominate their candidates | civili 
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from among themselves, elect them 
to the temples of democracy and 
may make laws by themselves, as 
they have already begun to do in 
some of the poorest parts of India, 
and finally may achieve what they 
want to achieve - social justice 
through democratic freedom. It 
would be the greatest achievement 
of the next 50 years. This is said 
not as a sly and surreptitious threat, 


but as i arning- 
The poets task is to warn One 


“hopes and prays that this 
transformation is led and guided by 
a leader with the compassion of a 
Martin Luther King or a Nelson 
Mandela and takes place peacefully. 
If it does not, then who is to blame? 
The privileged will have to thank 
themselves. 

Either way, these two values - 
democratic freedom and social 
justice - will be fulfilled’ not in a 
superficial unity but in a truly spiritual 
unity. With no untouchables and 
unseeables any more, it will be a 
visible unity and not an invisible one. 
India will redeem its genius for unity 
and its vision of harmony. It is a 
tragic irony, a sad paradox that for 
the last three millennia, India has 


been a land of lofty thoughts апа 
low actions, That paradox will be 


resolved in this unity. 
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УС na 
; Jad unt 
the technological civilization. 


Science is a new religion of liberal 
humanism. Religions have divided 
mankind, science will unite it. 


frontiers, no sectarian fanaticism. 
It is universal and secular. It is a 
free spirit of enquiry and 
questioning. Technology is neutral 
and impersonal, it knows no 
discrimination. Together they will 
integrate the world into a global city 
and unite one and all as the citizens 
of that city. Thus, in futures scienc 
шеле India SUE 
and ngthen this unity. India will 
be at peace and in harmony with 
itself and also with the world. It will 
be a truly global spiritual unity. 
India can look back on the last 
50 years with pride because of the 
survival of democracy and the 
\awareness of Social justice in рә” 
lowliest and 1ће165ї. India can look 
ZA foward to the next^50 years with 
hope because of the achievement 
of unity between the privileged and 
the underprivileged who will be one 
- like two drops of water are one. 
At the end of the next 50 years 
when India will celebrate the 
“centenary of its independence, it 


cience has no geographical an advance invitation in 1910 for | 










will have its soul awakened on the 
shore of its surging humanity and 
its tryst with destiny fulfilled, 
Rabindranath Tagore has extended 


that celebration to one and all in : 
these words: 

'Esho he arya, esho onarya, 
hindu musalman 

Esho, esho, aaj tumi engraj, 
esho, esho khrishtan, 

Esho brahman, shuchi kori mon, 
dhoro haath shobahar 

Esho he potit, hoi opanit shob - 
opamanbhar.' 


, 


‘Come, you Aryans and поп: 
Aryans! Come, you Hindus and | 
Musalmans! 

Come, 
Christians! 

Come, you brahmins, make your 
heart pure and hold everyones 
hand! 

Come, you lowliest and lost, 
throw away your burden of insults ) | 
апа соте!' 

Today let us from this place send | 
in advance our greetings to posterity _ 
for the celebration of the centenaly — 
of India’s independence! E. 


(Concluded) - | 
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Britons and . 


you 











NEED FOR BOTH 


SCIENCE AND RELIGION 


Dr. S.B.P. Sinha 












{| п the modern age, people are 


| naturally attracted to the 
Й spectacular advancement in the 


has made tremendous progress in 
different areas. Consequently the 
modern man is immensely 
benefitted in different ways. All 
these may lead the modern man 
to think that science is omnipotent 
and religion is not so useful and 
fruitful. a E 

The controversy between church 
and state and such other allied 

Ed 
phenomena clearly testifies to this 
fact. Swami Ranganathananda 
refers to this phenomenon: Science 
has acquired high prestige and 
authority while religion has been 
discredited, first, as a dangerous 
error, and later, as a harmles 
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Ё realm of the science. Science 


and 


В.Е. Ambedkar Bihar University, Muzzafarpu 


illusion. The end of nineteenth — 
century thus saw the eclipse of 
religion in the West. But there was 
an зы ae 
many thinkers that something of 
deep value to man and his. 
civilization had been overthrown; 
they attempted a 
reassessment of the meaning and 
scope of religion with a view to 
making it accord with the spirit and 
temper of science. ‘To this great 
task of reconstructing the mental 
life of modern man by bridging the 
gulf between faith and reason, on 
the basis of a unified view of man 
and a true conception of the 
spiritual life, the contribution of. 
Indian thoughtis unique and lasting 
Religion is sometimes depicted _ 
as opposed to science. It is s 
sop 
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ihat science is based оп 
observation of facts, and 
concerned with the investigation of 
truth whereas religion as full of 
‘superstitions, blind faith etc. In view 
‘or this there has been one-sided 
‘development of the modern man. 
There has been a tangible erosion 
of values. The modern man has 
' become more.selfish and self- 
' centered. He follows hedonistic 
ideals. He is less concerned for 
' others as he has become devoid 
of noble feelings like sacrifice, 
IM 
service, renunciation, sympathy, 
benevolerice etc. 

—Dr. S. Radhakrishnan has 
observed that "Science has 
liberated man from much of the 
tyranny of the environment but has 
[not freed him from the tyranny of 
his own nature." WA ТУЫ 

-Science and Religion are reall 
complementary to each о 
as such they should. not be 
considered antagonistic to each 

other. In this context, it would not 
be out of place to state that religion 
has to be understood in its 
comprehensive sense. It does not 
ind faith. It is also far from 








magic and supernaturalis Ў 


occultism. Again, it is not to be 
equated with ritualism, Generally, 
religion signifies belief in some 


"includes naturally corresponding 


j 





practical Vedanta as he has added 





higher reality or God and it also — 








































feelings and action. 

Swami Vivekananda 
presented a balanced view с 
religion. His philosophy is based. 
on Vedanta but he has tried to 
universalise Vedanta. His Vedanta — — 
is appropriately described as 


practical dimensions to this great _ 
philosophy of the world. His _ 
conclusion in this respect is worth — 
mentioning also because he has. 
tried to do justice to both science _ 
and spiritualism. —— Swam 
Buddhananda has appreciated hi 
unique contribution in this respect 
as follows: “One of the most _ 
fundamental and important 
teachings of Swami Vivekananda 
is that the challenge of the times 
requires us to become truly 
scientific and trulye spiritual at the Es 
same time. In his teachings he le $ 
with us the solution of this problem 
in seed-form, which we require t 
cultivate in the world of today 
the best possible manner, in 
widest possible areas of humai 
thought and action.” : 

Swamiji criticises relig 2 
dominated by supernaturalism NM 

f. f 
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is the only science where there is 
no surety, because it not taught 
as a science of experience. This 
‘should not be. There is always, 
"however, a small group of men who 
‘teach religion from experience. 
They are called m stics, and these 
mystics in every religion speak the 
same tongue and teach the same 
| Truth. This is the real science of 
| religion As mathematics in every 
part of the world does not differ, 
so the mystics do not differ. They 
are all similarly constituted and 
similarly situated. Their experience 
is the same; and this becomes law". 

He further elaborates his view 
and holds that there is no real 
opposition between the two. 
According to him, both based their 
study through particular appropriate 
method and both have got 
appropriate experience for their 
data. Swamiji does not see 
therefore any opposition between 
the two, intrusion of one by the 
other. His views of 'religion as 
realisation" shows his realistic and 
dynamic approach to the problem. 
He does not see anything anti- 
scientific and irrational in it. 

So far science is concerned, it 
literally means knowledge. We may 
quote the following line here to 
explain this: "Science is a system 
of knowledge defined partly by its 
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.results". 


subject — matter of more or less 





objective facts, but mainly by the _ 
methods by which its data are : 
reached and by the extent to which 
its conclusion can be experimentally 
tested." (Encyclopaedia of Religion 
and Ethics) : 

Karl Pearson says: "The aim o 
science is to study nature and 
human experience objectively. This 
quality of the scientific mind, and 
the mood and temper of its 
approach, have enabled science to 
wrest from nature its secrets, first 
from one field, then from another, і 
and transform nature's forces into 
agencies for the service of man: 
The sum total of achievements in 
the theoretical and practical fields 
in the various departments of 
scientific enquiry, in physics and 
chemistry, mathematics and. 
astronomy, biology and psychology, | 
as also in their various subsidiary 
branches, constitute an impressive — 
record of human development, by | 
the side of which long ages of past 
achievements in the same fields 
pale into insignificance. That is ~ 
modern science in its methods and 
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it can be seen that science as 
such should not be considered to 
be opposed to religion and — ; 
spiritualism. The gulf between 
Science an religion was wi 
during the end of ninetee th 
century but, this ulf is mot 















. less being bridged in recent times. 
< So far as spiitualism is 
concerned it is the theory or 
approach concerning realit ich 
is opposed to materialism and 
mechanism. Hence we may refer 
to following lines relevantly - 

“1. Spiritualism is a popular term 
for what is more correctly called 
Spiritis 

2. In philosophy spiritualism is 
the opposite of materialism ... i.e. 
the doctrine that reality is ultimate 
spiritual in nature.” 

(- Encyclopaedia of Religion and 
Ethics, Vol. I| Edited by James 
Hestings (T.&T. Clark) Edinburgh, 
_ p.808) 

If religion and science are 
- understood and appreciated in their 
right perspective, the(pseudo- 
pposition between them can be 
easily dispelled. It can be shown 
that both are rightin their own ways. 
oth have got their distinct subject 
atter and their own distinct 
methods of approach. 
































servations, it should be clear that 
th science and religion are useful 
id necessary for the modern man. 
е have to appreciate the 


IL of our goal. Again 


іп the light of our foregoing | 


ot be. considered to bs the” 







к ша parochial sense. It 
should be understood more іп. its; 
comprehensive and the dynamic 
sense of the term. Swami 
Vivekananda's approach deserves ' 
our special attention in this context 
as he stands for a synthesis of 
science and spiritualism in his own 
way. 

Thus, for the well being of 

umanity, science, religion and 
отша Ra hàve нябо haa in 


“лапа. By way of conclusion, it тау 


be stated here that at present 
modern man is confronted with 
various problems of various 
dimensions in different walks of his 
life, Science can help him to a great 
extent. But science has got its 
limitations. We have to depend on 
religion also for balanced 
development and wéttare. One > 
sided approach of science may lead 
us to disaster. After all one can't 
remain finally and ultimately 
materialistic and hedonistic. Man 
i5 not a mere animal. He has got 
ocial and spiritual dimensions as 
vell. So, science has to be .. 
upplemented with religion. which 







. alone can make his life socially and 


Spiritually meaningful.  .This — ; 
Partnership between science and 


Spirituality is really: the [ood of the 
hour. Е ~ 








Vande Mataram 
Sujhalam Sufalam 






Vande Mataram 


p — from the Vande Mataram composed by 
Bankim Chandra Chattopadhyaya 


Bankim Chandra Chattopadhyaya, (June 28, 1838 — April 8, 1894) one of 
India's leading litterateurs, was described by R.W.F. Fraser as "the first 


















-Ountry must so fill the heart that all else shall disappear 
ment by its side." 


— Gopal Krishna Gokhale 









With Gopal Krishna Gokhale (1866 — 1915), Indian Liberalism 
attained a new stature. He blazed the trial of selfless national service 
by founding the Servants of India Society in 1905. The same year, 
Gokhale presided over the 21st session of the Congress at Banaras. 
Viceroy Curzon found in Gokhale a redoubtable opponent in the 
Imperial Legislative Council. Ranade's ‘disciple’ and Gandhiji's ‘political 
guru; Gopal Krishna Gokhale was an embodiment. of integrity 
gentlemanliness and nobility of character. 
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he Bhagavad Gita is to God without attachment, you 
described as 'the most become 'Sat', noble and pure; and 


| beautiful, perhaps the only 

true philosophi ng 
eristing in any known tongue'. 
Though not considered as a part 
of Shruti - the basic scriptures of 
Hinduism - it is looked upon as 
one of the three basic texts of 
Hindu dharma - the two others 
being the Upanishads and the 
Brahma Sutras. This poem of 700 
verses occurs in the Bhishma 
Parva (Chapters 23 to 40) of the 
epic, the Mahabharata. 

Divided into 18 chapters, the 
division itself has a significance 
of its own. The apostrophe, 
Sanjaya, in the opening verse, 
when split, becomes ‘San’ and 
‘Jaya’ “If you perform your 
Prescribed duties as an offering 


* His Holiness Jagadguru Sri Chandrasekharendra Saraswati, 


‘jaya’ (you) become victorious’. 
According to mnemonic 


numerology known as Katapayaadi . ^ 


- Samkya, ‘ya’ stands for number 
8 and ‘ya’ signifies 1. If the 
numbers are reversed according 
to rule, 81 reversed becomes 18, 
a number which signifies joy or 
victory”. It may be mentioned that 
the last verse also contains the 
word ‘jaya’. 
The first six chapters deal with 
Karma yoga and Individual Soul. 
ond set of six chapters 
deal with God and devoti 
(bhakti) to Him. The last six deal 
with ‘Jnana Yoga’ or the path of 
knowledge (The Advaita doctrine). 
Elaborate explanations are offered 
for giving primacy to Karma 


the 68th 


Pontiff of the Kanchi КатаКојі Math, Kancheepuram, Tamil Nadu. 
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State Bank of Mysore, K.G.Road, Bangalore, Constructed using Diamond Cement. 


Towering structures are common Diamond Cement constructions all over ; 
the country Not surprising at all. Considering that Diamond Cement is 

a product of West German technology. And that it is manufactured 
in a hi-tech plant, quality controlled bya 
computer and an X-ray analyser, weighed and 
@ packed using an ultra-modem electronic 

device. Diamond Cement. Strength and 
durability that have been the first preference 

of masons, architects and engineers all 


over the country. A choice that has been = mong 


strongly justified for over 28 years now. 
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followed by Bhakti and Jnana. 
According to Swami 
Chidbhavananda, ‘the Bhagavad 
Gita, from beginning to end, is 
a grand commentary on the 
sublime statement - a Mahavakya 
of the Upanishads - Thou art That’. 
Elaborating this, Swamiji says that 
the first six chapters stand for 
‘Thou’, the individual soul 
(‘Jivatman’) and its limitations and 
Possibilities. The next six stand 
for ‘That’, the Paramatman or the 
ultimate Reality. The last six stand 
for the predicate ‘Art’, the 
inviolable relationship between 
Jivatman and Paramatman. 
According to Dr S. 
Radhakrishnan, the Gita is more 


! tread the inner way to the / 
. of God”. There are others who ho 


~ Interpretations of the Gita are 











EE ба DE 
ge] 3 
philosophical treatise. 































utterance to the aspirations: d 
pilgrims of all sects who seek 


that there are elements of religion, 
ethics and philosophy in the Gita. 
It is religious in the sense tha 

it upholds the supremacy o 
Narayana and the doctrine of _ 
surrender to obtain His Grace. m 
is ethica] in the sense that i 
emphasizes the values of pui 
and self-control and mentions the 
"Deivi sampat’ and ' Asuri Sampat'. 
It is philosophical in the sense t 
it has been interpreted in ten 


Samkya, Yoga and “Mimamsa! 


almost countless. According to one 
source, there are 300 exta ee 


Vallabha besides those 
Anandagiri and Sridhara, -am 
others. In our times, there ar 





spirit | 
missing in that of t te great le 
ruggle. — 







superficial level but more easy of 
comprehension by the layman, 
may be summed up as follows:- 
* 1. Affirmation of God both in 
His abstract form as Brahman the 
Absolute and Eswara in relation 
to the world (Emphasis more on 
the latter) 

2. Importance of Svadharma 
(one's duty/obligation) according 
to one's Svabhava (the disposition 
| of the gunas of Satva, Rajas and 
ОА Thamas). (Purity, Passion and 
Passivity). 

3. Need to cultivate virtue and 
eschew vice. SUE 

4. Reconciliation of the paths 
of Karma, Bhakti, Jnana and (Raja) 
Yoga to attain godhead. 


5. Pursuit of sacrifice (Tyaga) 


з | апа service (seva) апа doing one's 

















duty in а spirit of detachment. 
6. The doctrine of Avatara when 
1 dharma declines and adharma 
prevails. 
Against this background, Swami 
Krishnananda’s views on the Gita 
may be considered briefly, not 
exhaustively. Swamiji has 
elaborately dealt with the Gita in 
his treatise, ‘The Philosophy of the 
Bhagavadgita'. (The Divine Life 
rust Society - Price Rs. 15/-). 
Swamiji is е atic that the 
a is not afreligioys scripture 
guide to our day-to-day Же. 
#thejefore, - univ ‘sally 
















that Operates everywhere. It can — 
^C 5 i A © Y 5 ы = T ^ 






applicable cutting across all. 
barriers of religion, nation, caste 
and creed. Instead of the generally 
held view that the Gita represents | 
the condensed essence of the | 
Upanishads, Swamiji says that | 
each chapter of the Gita is an | 
Upanishad in itself (secret j 
doctrine). The characters in the | 
Mahabharata, of which the Gita 
is a part, are present inside us. 
The Gita is the kernel of the 
Mahabharata ‘which has matured 
out of the tree of the culture of 
India’. The colophon at the end 
of each chapter pinpoints the fact 
that what it imparts is 
'Brahmavidya', the word 
'Bhagavadgitasu' refers to the 
plurality of the upanishads; it is 
‘yogashastra’ іс the sense of a 
practical guide on the pathway to 
God; and the 'Krishnarjuna 
Samvada' is the instruction 
imparted to the Eternal Individual 
by the Eternal Reality. 

Gita's message is not intended 
to tackle religious problems alone. 
"We have difficulties of various 
lypes, which. are not necessarily 
those which can be solved by 
religion. The Gita takes up the task 
Í tackling the problems of life in 
eneral and not just any side of | 
ur nature". The Gita shows us 
the structure of the universal law. . 







protect us just as a constitution 
of a country protects all. 
Taking chapter by chapter, 
Swamiji says that man within and 
the world without and the Supreme 
Principle above are to be taken 
in their togetherness, which is the 
principle of right understanding. 
(Third chapter) Sanyasa is the 
renunciation of the erroneous 


outlook of life. (Chapter 5) Krishna 
and Arjuna act in unison, seated 
in a single chariot - meaning 
thereby that where God and man 
are in a perpetual state of union 
of knowledge and action - there 
would be prosperity, victory, 
happiness and a firmly established 
principle of righteousness in all the 
fields of life. 

(To be contd.) 


—————— 
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‚ VALMIKI RAMAYANA 
Sea akanda 


AHA gehang: дат=чеачат: à 


Bhumou Sthitasya Raamasya Rathasthasya Cha Rakshasa 
Na Samam Yuddhamityaahur Devagandharvadaanavaah 
All the Gods, the Gandharvas and the Danavas 
' said then that the fight was unequal between 

Rama standing on the ground and the Rakshasa 
seated in his chariot. 





Abraveeccha Tadaa Raamam Sapratodo Rathe Stithah 

Praanjalirmaatalirvaakyam Sahasraakshasya Saarathih 
‘Then Matali, the charioteer of the thousand- -eyed . 
б пага, seated in his chariot with the reins in his 
and, said with 


мы 



























SENAT HGH CASA FASTA d | = 

«чыта Heres A ЧЕ || | 
Sahasraakshena Kaakutstha Rathoayam Vijayaaya Te | 
Dattastava Mahaasattva Shreemaan Shatrunibarhana 
"O Kakutstha, puissant and auspicious vanquisher 
of foes, this car is given to you for your victory, by 
the thousand-eyed Indra.” 








gad: HORSES ver GATE ч | 
элтейе ает TAT eae ТӘ femora II 
Ityuktah Samparikramya Ratham Samabhivaadya Cha 
Aaruroha Tadaa Raamo Lokaanllakshmyaa Viraajayan 
Being addressed thus and turning round and 
saluting, Rama then ascended the chariot, 
illuminating the words with his splendour. 


aet qi quet ЇЧ! 
CHET = eres: Чаты 9 GRE: Hl 
Tadbabhoovaadbhutam Yuddham Tumulam Homaharshanam 
Raamasya Cha Mahaabaahoh Raavanasya Cha Rakshasah 
Then followed a battle between the mighty-armed 
Rama and the Rakshasa Ravana which was 
| fierce, highly wonderful and capable of making 
aq the hair raise. 


ят mee да 494199: | 
FS USS ТЕПАЧКАТА ЇЗ _ 

Sa Gaandharvena Gaandharvam Daivam Daivena Raaghavah 
Astram Raakshasaraajasya Jaghaana Paramaastravith 
Raghava, expert in all astras, repulsed the 
Gandharva astra of the Rakshasa king with 
another Gandharva astra and the Daiva astra 
with another Daiva astra. — - IR 
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ADVAITHA VIDYACHARYA MAHARAJA SAHEB SRI 
GOVINDA DEEKSHITHAR PUNYA SMARANA SAMITHI. (Кеда). 


Office : Мо. 42, Kamakshi Josier Street 
" SRI GOVINDA BHAVANAM " 
Kumbakonam, Thanjavur District 
Tamilnadu - 612 001. South India. 








THE GREAT CENTENARIAN SAINT POOJYASRI SANKARACHARYA МАНА SWAMIJI IS 
DIRECT D ENDANT OF BHAGAWAN SRI GOVINDA DEEKSHITHAR, (1515-1636; 


AN APPEAL FOR THE PRESERVATION OF VEDAS AND SASTRAS FOR POSTERITY 
"UNDER ANCIENT TRADITIONAL GURUKULA SYSTEM" 

The RAJA VEDA KAVYA PATASALA, Kumbakonam was established in the year 1542 by 
the illustrious statesman-Administrator Saint Advaitha Vidyacharya Maharaja saheb Bhagawan 
Sri Govinda Deeshithar who was the Chief Minister to the three successive Naick Rulers of 
| Thanjavur, оп the Southern Banks of the Sacred River Cauvery for {һе spread of Vedas and 
; À Shastras. This is the only Patasala in Tamilnadu and perhaps in the whole of India, where all the 
| A three Vedas viz., RIG, YAJUS and SAMA are taught under one roof to young students who are 


| 
| 


admitted at the tender age of between 8-11 years. The students undergo training for a period of ; 

FS seven to twelve years and they are given free boarding, lodging, clothing etc. | 

E After successful completion of their respective Vedic courses they are given encourage- 

ment for higher studies on Vedas and Shastras by highly qualified Adhyapakas of our patasala, 

Teachers are also encouraged to qualify themselves in higher studies for which they are given 

special sambhavana. To overcome the problem of growing expenses of our Patasala, Donations 
areaccepted under the following schemes which are exempt U/S. 80 G of I.T. Act 

Amount for 

Name of the scheme Adhoc payment permanent 

Endowment 































Lunch feeding (Samaradhana) to 
Vidyarthis, part expenses for Homely Meals, 





500/= Rs. 5,000/= 






— IDWADAS! / AMAVASYA / POURNAMI 
Endowment (with Special meal) 
SUMANGALI PRARTHANA: Rs. 1000/= 
with feeding to students Rs. 500/= 












1,500/= Rs.15,000/= 











1,500/= Rs, 15,000/= 










| RICE & DHAL ENDOWMENT : (75Kgs per day) 
VEDAS & SHASTRAS EDUCATION (Siksha) / 
RAKSHANA ENDOWMENT : 


1,000/= 





Rs.10,000/= 
















12,000/= Р.А. 
(per Student) 


Rs.1 lakh 








- —As more students are applying for study of their respective Vedas and the present accom- 
ation is inadequate to meet further admission, itis proposed to purchase 5 acres of land in or 
around Kumbakonam, which is expected to cost Rs.15 lakhs. “BHOOMI DHANA" to Veda 
patasala is prescribed in our Shastras and donation for this cause is Spoken very high and pros- 
rous to donors, Any amount by way of donations are accepted. А 
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The world of culture sustained a grievous loss in the death of Dr. 
V.K. Narayana Menon in New Delhi on July 26,1997 at the age 
of 86. ‘Versatile’ is the word that can sum up, not adequately but 
in some measure, this multi-faceted personality . A fine writer and 
a charming speaker Narayana Menon distinguished himself, alike 
in literature and music, Eastern and Western. Such was his proficiency 
in music that he was selected by the BBC as Adviser and Producer 
of music programmes. After 1947, he served the AIR with a distinction 
that was rarely equalled not to speak of being excelled. He created 
the national orchestra (vadya vrinda) at a time when classical Indian 
music was considered difficult to be orchestrated. He made a significant 
contribution to Indian literature by translating into English Takazhi 


Sivasankara Pillai's " Chammeen'. 


Shri K. Subhas Chandran, who had worked with Dr. Menon for 18 
years, writes feelingly about a warm-hearted person who shed lustre 
on all the high positions he occupied in national and international 
organisations. 


'Bhavan's Journal is happy to publish this sketch, comprehensive 
and touching, of Dr. Narayana Menon whose death, it would appear, 
has gone largely unnoticed in the Indian press: 

lecturer, author, critic, administrator 
cultural ambassador, all rolled into 
one. His interests ranged from 
literature and arts to. sports and 


r. Narayana Menon was 
not aman but a procession 
of men. He was a scholar, 
musician, musicologist, 
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games. He could talk on golf or 
cricket or bridge. His passing away 
on July 26,1997, in New Delhi at 
the age of 86 removes from our 
midst a versatile, multi-faceted 
personality and leaves a void in the 
world of culture and aesthetics 
which is not to fill. 

Dr. Narayana Menon was born 
in an aristocratic family in Thrissur 
Kerala on June 26,1911. He had 
his early education in Kerala and 
later obtained a Master's degree 
from the Madras University and a 
doctorate in English Literature from 
the Edinburgh University. During his 
stay in Edinburgh,he was a 
Carnegie scholar in English from 
1939 to 1941 and senior Carnegie 
scholar between 1941 and 1942. 
The subject of his study was the 
poetry of W.B. Yeats and his thesis 
has been published under the title 


“The Development of William Butler 
Yeats”. Simultaneously with his 
study of literature he also learnt 
Western music at the feet of ihe 
well-know teacher at the Edinburgh 
university, Donald Tovey. Earlier, in 
India, he was a student of Karnatic 
music and was an accomplished 
Veena player. He was one of the 
few musicians versed in Western 
as well as Eastern music. 

Soon after his education at the 
Edinburgh university, Dr. Menon 
accepted the position of Adviser and 
Producer of Music programmes at 
the British Broadcasting 
Corporation, Eastern services, 
London. There are some who think 
that he acquired his knowledge of 
Western music through his 
association with the BBC. This is 
far from true. It was in fact a 
measure of his proficiency in 
Western music that the BBC 
considered him suitable to hold such 
an important position in their music 
Department. 

He worked at the BBC until 1947 
where, he used to reminisce, he 
shared a room all those years with 
none other than George Orwell.On 
India attaining independence in 1947 
he was appointed Director of the 
Baroda State Broadcasting Service. 
With the integration of Indian states 
and the creation of All India Radio, 
he become AIR's first director of staff 


_ training. The following years saw him 
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and Dr. М.К. Магауапа Menon 





occupy a variety of positions in AIR 
including those of director of 
Calcutta, Delhi and Madras stations, 
Director of External Services, Deputy 
Director General and finally Director 
General in 1965. In between he was 
also Secretary of the Sangeet Natak 
Akademi between 1963 and 65. In 
the year 1968 he retired from All 
India Radio to take up the position 
of Executive Director of the National 
Center for the Performing Arts which 
had just been established in Mumbai 
- a post he held with distinction for 


. years. Simultaneously, he was also 
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Subhas Chandran, Dr. Bali, Smt. 
Vaijayantimala, Pandit Ravi Shankar 


Honorary Executive Director 
of the Homi Bhabha 
fellowships council. 
Chairman of the Sangeet 
Natak Akademi for a five 
year turn until 1987. 

The non-official positions 
he held in India and abroad 
are far numerous to 
enumerate. And they 
covered the widest spectrum 
of disciplines from- 
international music to 
broadcasting, films satellite 
communication, university 
education, international 
understanding through 
education and culture. He 
held such exalted honorary 
positions as President of 
International Music Council; 
UNESCO for two terms. His 
J publications include "The 
Development of William Butler Yeats 
(Oliver & Boyd-1942); "Kerala- А 
Profile," “Balasaraswati,” *The 
Communication Revolution;" 
translation of the award winning 
Malayalam novel *Chemmeen" 
(Harpers, New York, Gollanez, 
London). 

He had composed dance and 
ballet music; undertaken 
arrangement and orchestration of 
Indian and Western music and 
music for documentary films. His 
recording of classical Indian music 
on the Veena has an introduction 
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by Yehudi Menuhin. He had 
delivered several important lectures 
including the Sardar Patel Memorial 
Lectures, All India Radio and the 
Jawaharlal Nehru Memorial Lecture. 
He was Member/Rapporteur of the 
Committee of Experts on the Space 
- Communication by the Mass Media 
3 UNESCO and member of the five 
member UNESCO Advisory Panel 
on Space Communication. 

At a time when Communication 
Satellites and the chances of 
plucking television signals directly 
from the Satellites were only a distant 
technological possibility, the paper 
Dr. Menon presented to the 
Committee of Experts in Paris in 
1965 was described as a unique and 
definitive document on the subject. 
The problem he anticipated- ethical, 
moral, artistic, legal and political with 
the advent of satellite communication 
^on a global scale and the solutions 
he proposed are relevant even today, 
over 30 years later when we are 
constantly bombarded with multiple 
atellite channels from all directions. 
He was decorated with the Padma 
А “Bhushan in 1969. Later the Sangeet 
_ NatakAkademi conferred its coveted 
Fellowship. on. him for his services 
tothe PerformingArts overthe years. 
































: Humility Personified. 





One. of the remarkable aspects 
‚ Menon' 5 p was that 










honours that were conferred on him - 
sat ever so lightly on his shoulders, 
There were no airs about him no 
flash, no glitter; he was humility 
personified, not the self-effacing 
mock humility that many people | 
often like to sport, but the humility | 
that springs only out of strength and i 
out of a full realisation of the range — 
and depth of his own multiple 
interests. At the same time, ! 
whatever he said, did ог wrote was j 
invariably in the nature of a confident ` 
assertion of his truly amazing 
knowledge. and erudition. 

His knowledge of Indian and 
Western music was profound and 
it catapulted him to the highest 
positions in the world of international 
music. While presiding over 
international meetings апа 
conferences, he brought to the 
deliberations the authority of an 
accomplished scholar and the 
wisdom of one who had acquired 
it through study and hard work, 
through humility and compassion. 
He was gentle and tolerant, a good 
listener, fair in comment and cool 
in judgement. He never spoke out 
of turn or without adequate thought: 
A gentleman to the tip of his fingers, 
his gentle authority would often cut 
out irrelevancies and the usual time- 
killers with dignity and with — 
deference to all concerned. He 
could be firm n without. being rude 





careful not to huri anyone 
however small or insignificant. 
He saw people as human beings 
first and foremost. Everything 
else came later. 

Dr. Menon was a shrewd 
observer of men and measured 
character and performance against 
his own standard of probity and 
equity . He believed that the shortest 
distance between two points was 
a straight line and always took that 
line. If there were obstructions he 
never went round them but tried 
to demolish them slowly and 
carefully. If they were too formidable, 
he would rather abandon the journey 
than do anything to avoid the 
barriers and compromise on his 
principles. 


Eastern and Western Music 


He had a special interest in 
bringing Eastern and Western music - 
closer — not to create a synthesis 


art 
of the two, but for better awareness 


by votaries of the one for the other. 
His interest in such matters did not 
remain purely academic but was 
backed up by concrete action. His 
work as President of the 
International Music Council for two 
terms, as Director General of All 
India Radio, Executive Director of 
the National Centre for the 
Performing Arts and several other 


positions bear ample testimony to 


this. It was he who initiated the i 







































of National Orchestra Inc 
Radio and established it i 

1950's under the direction of P 
Ravi Shankar and the late 
Jayarama lyer. It was then widely 
believed by traditionalists that Ind in 
music which is purely melodic d 
not lend itself to orchestration wh 


share the view held by many th 
orchestration was likely to mark t 
beginning of the end of ou 
traditional music. Orchestration 
not the mere transcription of vi 
music into instrumental. It is 
fullest exploration of eve 
characteristic of sound pitch, colour 
amplitude; it also means the full 
utilisation of a third dimension in 
music, namely, depth, perspective. 
He believed that just as in 










“that out traditional music сап be 
transferred to an ensemble of 
several instruments without doing 
violence to its form and spirit. It 
has fully justified Dr. Menon's hope 
and wish that orchestration should 
strike out along new paths and not 
get marooned in little islands of 
orthodoxy. 

It was through Dr. Menon's 
untiring efforts that an Indian 
National Music Committee affiliated 
to the International Music Council 
d UNESCO was formed in India 

- in 1974. He was elected its first 

-. President. The primary aim was to 

> bring Indian music and musicians 
into the mainstream of world music, 
benefiting it in the process and being 

benefited by it in turn. The work 
he began in this respect had 

- gathered momentum and steadily 

s grown and the Indian National Music 
Committee is an active body in the 

| international music scene today 

| under the guidance of dedicated 

4 usicians such as Shri Arvind 


E. 
Ё 








Dr. Menon was the founder- 
sident of the Asian Music 





to create better understanding and 
appreciation of the musical cultures 
ja among the Asian peoples 





n Broadcasting networks. 







dcasting organisation 


emselves through the medium of - 


_him speak. There was a studied 
| works contributed by Asian 


judged by an international jury and E 
later broadcast by allAsian networks 
thus bringing the music of each 
nation to the peoples of all other 
Asian countries. “From time 
immemorial we have been 
neighbours, but for too long we have 
been strangers too. Those who do 
not belong to Asia are the first to 
tell us: what Asia is. This situation 
must change." Dr. Menon had said, 
addressing the first Rostrum. He 
remained its President for a number 
of years. 

It must be noted that Dr. Menon 
was very largely responsible for 
introducing a number of our leading 
musicians and dancers who later 
became legends and international 
celebrities to the outside world. The 
first step, in many instances, of their 
climb to international name and 
fame was provided by him silently, 
unobtrusively. 


























Critic of Music 


For many years during the 50's 
and 60's, Dr. Menon was the most 
highly respected critic of both Indian 
and Western music in Delhi. His 
contributions appeared regularly in 
‘The Statesman’. 

Dr. Menon was а charming 
Speaker and writer of exquisite 
English. It was sheer joy to hear 






ymmetry and potent perfection — 
out his speeches. ' 


craftsman, ап artist in words, he 
knew how to use phrases and 
construct his sentences. He had a 
style in both speech and writing 
which was delightfully his own. 
In whatever he did during his 
lifetime, Dr. Narayana Menon was 
constantly and effectively support 
by his small, highly talented family, 
his wife Rekha Menon and daughter 
Malavika. Socially, Dr. Menon and 
Smt. Menon were one of the most 
sought-after couples in Delhi 
throughout their stay in the capital. 
| had the privilege of knowing 
Dr. Menon for nearly 40 years. For 
over 18 years | worked close to 
him in Delhi and in Mumbai . Those 
were really years of education for 
me. He helped and encouraged me 
in my literary and artistic pursuits, 
often advised me how to write or 
more importantly, how not to write. 
It was a sheer joy to watch his 
reactions to complex situations; to 
meet and get to know people who 
came to meet him. Celebrities from 
the World over used to be regular 
Visitors to his home and office їп 
Delhi and Bombay. Among his close 
friends he could count some о! 
the world leaders in diverse fields 
such as George Orwell, E.M Forster, 
Octavio Paz, Herman Wouk, Yehudi 
Menuhin, Igor Moisseyev, Benjamin 
Britten, Jean Louis Barrault, Dillon 
Ripley, Sheigo Kishibe, Andre 
Marlaux, Earl of Harewood, Karl 
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Bohm, and many more. His standing 
among Indian artists and 
intellectuals was very high. 
Wherever he went in the world, he 
moved among the cream of 
intellectuals and artistic community, 
among leaders in every profession. 
His travels had taken him to far 
corners of the world, spreading the 
message of Indian culture among 
the different people and civilisations 
and sampling the flavour of many 
diverse cultures. He enjoyed his life 
to the brim, singularly isolated from 
the feverish manoervrings that 
characterise the art scene today. 
Throughout his life he maintained 
the highest standards of intellectual 
and artistic integrity. 

lt was sad that during the last 
few years of his eventful life, he 
was struck with the Alzheimer's 
disease that permanently crippled 
his mind a mind that was his main 
tool all his life. His death removes 
from amongst us one who: had 
dedicated his life for the promotion 
of cultural understanding between 
peoples and nations. So when | say 
that the world of culture will miss 
him, it is not just the conventional 
expression of a common sentiment 
put a feeling that a very large circle 
of people the world over sincerely 


re. ; 

Narayana Menon IS no more. 
ive Dr. Menon! 

Long live aya 
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NATIONAL CODE OF CONDUC 


1. Our India should be our first and highest con- " 
sideration. Welfare of the country is our Own, ' 
Therefore, let us willingly be ready to offer Up even. _ 
our own life for our country, INDIA. 


Duty : Our first and foremost duty is to God, to Righleousness, . 
Leading a righteous life is the most valuable service to our Nation. 
Character : Character is the greatest wealth. A pure, incorruptible 
citizen is the greatest asset of our Nation-INDIA. This is міка! алд ` 
indispensable. 

Health : Health is the basis of success. Health is wealth. Next lo 
character, it is the greatest national asset. As citizens, building up 
character and safeguarding health, should be our primary duty to the 
Nation. 

Virtue : Let us eradicate the evils of gambling, liquor-drinking, 
drug-taking, tobacco-smoking and betel-chewing. Let us eradicate the 
evils of bribery, corruption, selfishness, immorality, dishonesty and 
misconduct. Disloyalty to our Nation is crime and sin. 

Public Property : O Citizen! We are the custodians of public properly. 
Let us not spoil, mis-use, steal or destroy national property. Let us 
preserve it with love and care. Let us keep our country neat and clean. 
One Family : All our citizens are brethren. Let us feel this 
brotherhood. Let us all love each other and be united. 


Religion : Let us have equal reverence for all creeds and religions. Let 


- us love, as brothers, the followers of other faiths. Let us treat others as 


we wish to be treated by them. 
Non-violence : Let us avoid all types of viol 


Б ence апа hatred, for this 
is a blot on the fair name of the Nation. = 


. Economy : Let us adopt simple living and high thinking. Let us not be 
extravagant. Let us avoid waste. Let us practise frugality. Let us share 
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Jai Hind 
Divine Decade” — 1990 to 1999 
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. Education : Let us inculcate in our children and members о 





wnat we have with our less fortunate fellow 


citizens. 
Law : Let us respect the rule of Law and uphold 
social justice. 

Ahimsa : Non-injury is our highest virtue (Ahimsa Paramo Dharmah). 
divine quality. Kind protection of animals is our 


Compassion is а 
sacred duty. This is India's special teaching. Let us be compassionate 


towards all creatures. Thus be a true Indian. 

Ecology : Man and Nature are inseparable. Man and his natural 
environment are interrelated and mutually interdependent. Everything 
in nature contributes to our protection and nourishment. Let us 
therefore protect our natural environment. Helping in maintaining the 
ecological balance is our duty. It is indispensable for our safe living 
and highest welfare. Polluting of the air and water of the country is a 
national crime. We must make amends for our past lapses. 

Unity : The more united the people of a country, the greater is their 
ability to withstand all obstacles and dangers. United we stand, divided 
we fall. This is particularly true about today's India. Therefore, let us 
live in close harmony and loving goodwill with all our countrymen. Love 
of our country means love of our countrymen. This is the most 


invaluable service, a citizen of India can offer to his motherland, INDIA. 
four family 


love for our country, the spirit of patriotism and service. : 
Thus shine as a true citizen and serve your country best, by the 
very manner of your life and conduct. 


Compiled by : 
Lovers of the Country 


Kua 


Printed on the occasion of the.50th СШ Jubilee) 
Year of Independence of our India. —. t 
No Copyright. All lovers of country can reprint and аре ыру; 
But no single word should be changed. Print Just as 15: 
Rishikesh: 


Courtesy : Sivananda Ashram, 
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Our Cover: 


Lala Lajpat Rai 


(1865-1928) 








ven by 1904, Lala Lajpat 
Rai was one of the 


foremost political leaders ` 


of the country. At the 
Bombay session of the Congress 
in 1904, Bal Gangadhar Tilak 
proposed that Gokhale and Lalaji 
be deputed to England to promote 
the cause of Indian freedom. Lalaji 
visited England in 1905 and 
America in 1914 and spoke on 
Indian freedom. 

The partition of Bengal in 1905 
drove Lalaji to the Extremists’ view 
that freedom could be attained not 
through prayers and petitions but 
only by mass agitation. Lalaji gave 
full support to the Swadeshi 
movement. He once declared: “As 
a Hindu it is my devout prayer 
that | may be born again and again 
in this land of the Vedas to 
contribute my karma to corporate 
karma of the nation”. 
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Lalaji was born in 1865 in a 
village in the district of Ludhiana. 
His interest in the reform of 
Hinduism and his enthusiasm for 
united Indian nationhood came to - 
him from his father, who was ай _ 
teacher of Urdu in Government 
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' School. The basic spiritual quality organized for the victims of the 


of his nature was a gift from his Kangra earthquake in 1905. He 
mother. toured all over the Punjab and 
Lalaji started his legal practice collected donations for providing 
at Hissar and later shifted to help to the distressed. In 
Lahore. There, in addition to December, 1925, Lalaji was 
having a good legal practice, he elected to the Central Legislative 
built up a network of Arya Samaj Assembly. 
units and educational institutions. Lalaji organized demonstrations 
He wrote the biographies of against the Simon Commission in 
Mazzini, Garibaldi, Shivaji, Swami 1928 which had come to India to 
Dayananda Saraswati, among review the working of the 
others. constitution. He was assaulted and 
For the first time, he attended beaten on his chest with a baton 
the fourth session of the Indian by a young English police officer. 
National Congress in 1888 at He passed away on November 
Allahabad. Lalaji's passion for 17, 1928. 
social service found its fullest паа 8 
expression in the relief work he = 
á00000909000060000000000090000000050000900 


JUST RELEASED 


MENTAL RETARDATION - JOURNEY 
WITH A SPECIAL TRAVELLER 


By Prema Raghavan : PB 106 Pages : Rs. 75/- 





The book which begins with a personal story, the beginning 
of the author's experience with the mentally retarded, traces 
stepwise from birth through bringing up the affected child with 
the siblings, to problems of young adulthood, and later stages 
of life inclusive of special problems that parents face, and 
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their future. The book contains ample reference material. : 
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Available From : 
BHARATIYA VIDYA BHAVAN 
Book Sales Division, Kulapati K.M. Munshi Marg, 
Chowpatty, Bombay, V D 
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! THE THEOSOPHICAL PUBLISHING HOUS 
> ADYAR, CHENNAI - 600 020, INDIA. 

BOOKS TO UNDERSTAND OURSELVES AND THE WORLD, 


THEOSOPHY, PSYCHOLOGY, MYSTICISM, YOGA, RELIGION, 
PHILOSOPHY AND SCIENCE. 

The Theosophical Publishing House has been publishing many 

1 books оп the above subjects for over eighty years. Well-known і 

authors such as Н.Р. Blavatsky, Annie Besant, C.W. Leadbeater, 1 














Ё J- Krishnamurti, І.К. Taimni are on our list. | 
f New titles are bought out every year. Some of the popular titles are: 1 
Ё The Ancient Wisdom The Key to Theosophy | 
| The Voice of Silence The Gospel Series 1 
The Сһакгаѕ Kundalini { 
The Science of Yoga Man, Visible & Invisible | 

i Sanatana-Dharma The Bhagavad Gita 
Meditation: Its Practice and Results The Kingdom of the Gods. 1 


I The Theosophical Publishing House propagates the ideals and | 

[| objects of the Theosophical Society which was founded in I 
^. New York in 1875. It is devoted to the practical realization of the 
i Universal Brotherhood of Humanity without distinction of Race, 
Caste, Colour, Religion or Sex and to a free and fearless search for 

I TRUTH. | І 

1 The Theosophical Publishing House also distributes books оп rare І 

‘I Indological works on religion and philosophies in Sanskrit, English | 

and other languages, eastern and western published by | 


Adyar Library & Research Centre, one of the oldest libraries with a [ 
vast collection of books, rare manuscripts etc. 


Fon further ДА catalogue of books, please write ta 
= THE THEOSOPHICAL PUBLISHING HOUSE 
.. ADYAR, CHENNAI-600 020, INDIA. 


= 4911338, Fax 91-44-4901399, 91-44-4902706, ; 
































he universe is а сотр!ех 

structure with an orderly 

system eteo c 

cycling and iñ balance. This 
enables as to understand the 
principle of reincarnation that 
postulates the rebirth of the human 
soul, which is a unit of eternal energy. 
‚ Karma's law that every action shall 
experience an equal reaction can 
thus be carri 1 S 
recycling process. This would explain 
the varying experiences that we 
gather at present under apparently 
similar circumstances. 

Life is continuous and an essential 
part of the cosmos. It is scientific 
and reasonable to consider that the 
universe has come into manifestation 
by some Power with a design and 
purpose for operation with all its 
governing laws. Our present 
condition is shaped by our 
experiences during our life span- 
education, attitudes and values 
inculcated by one's family. In the 

-same way, at a macro level our 
present incarnation is shaped by 
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events spread over our previous 
transitions. This is evident by 
© children within the same | 
family brought up together under the 
same home environment. The 
difficulties or problems which cause 
depression or neurosis in one may. 
not similarly affect the other. A child — . 
may exhibit innate preferences and 
qualities which may be at gross 
variance with that of others including 
the parents. Such a condition — 
transcends our understanding of 
genetic influences that are 
transmitted by parents to their. 
offspring and can be explained only 
by inferring the transmigration of a 
‘gene’ from the soul's previous 
incarnation into its present birth as 
a child. ? 
In *A New Science of Life", A.R 
Sheldrake has furnished his 
hypothesis on "formative causation”. — 
Energetic causation is a mechanism - 
which is increasingly discovered by - 
physicists and chemists and reflect 
in the probabilistic outcome 
exchanges of energ / 
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Indians must have the firm faith that India 

must rise and be great. Everything that 

happened, every difficulty, every reverse must: 
help and further their end. 

— Sri Aurobindo 

(in the year 1909) 
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Sheldrake's view of a formative 
causation is that natural systems 
including atoms, molecules, crystals 
as well as living organisms get their 
organised pattern because others 
of the same kind had it before and 
it is transmitted through a 
“morphogenetic field” across space 
and time from earlier specimens to 
their successors. This corresponds 
to the philosophical concept of 
“AKASHA” or astral light. Would this 
scientific proposition serve to 
substantiate the law of karma and 
the recycling of the human soul? 

44 The basic human instinct is 
love which is the central concept 
in morals. Every other human 
emotion, urge, wish or force is a 
reaction arising from this one desire 
to love and to be loved in 
reciprocation. Love and attachment 
are at the core of human life. In 
the exercise of one’s free will to 
choose one of the options available, 
this sense of attachment must be 
in balance to avoid discrimination 
or pain to others. Attachment is 
conditioned love with expectations. 
Love is a broader concept. As man 
evolves, the quality of his relationship 
changes-attachment transforms into 
love. 

In the application of moral laws, 
a subjective sufficiency can guide 
an individual's actions when this does 
not affect others. The individual, if 
he is convinced that his action is 
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within the bounds of his moral code, 
can proceed to act. However, when 
such action is having an effect on 
others, objective sufficiency must be 
the reckoner, as what is perceived 
to be morally acceptable to one may 
be causing hurt or injury to others. 
By judging the effect of contemplated 
action on others and safeguarding 
against any adverse effects, the 
individual would be certain that he. 
is in adherance to moral laws. 
Human responses, at times, do 
not reflect their true feelings. It could 
be that a person has a strong dislike 
for the attitude of another due to 
jealousy ог other reasons and yet 
for some social consideration keeps 
up an appearance of being warm 
and friendly. To the outside world, 
his true feelings are unknown and 
he is judged only by. his visible 
responses. If it should happen that 
the other person dies, and on 
reflection he begins to accept the 
deceased person for all his innate 
qualities and by way of making 
amends he bestows extra care and 
attention ОП the family of the 
deceased, the external world would 
not notice any change in his 
responses. In his case, his mental 
reconciliation gives him peace and 
he derives satisfaction. In the 
exercise of moral conduct, you are 
the judge and also the party to be 
judged. This is in contrast with every 
other action of man where he is 
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Subject to be judged by others. In 
civil matters, a judge cannot be one 
of the parties to be judged. 

The best checklist of morality 
should come from within oneself. 
What is in keeping with one’s nature 
will be considered good; what runs 
counter to it will be identified as evil. 
>a What is in keeping with man’s nature 
—— . wil lead him towards his goal; that 
which is. not will hinder him from 

gaining his objective. So it follows 
that good actions are those which 
help man achieve his mission and 
- evil actions are those which block 
this. passage. 

-4.2 Morality does not call for a 
religious conversion. All religious 
faiths propound the same moral law 
that emphasises adherance to truth 
and justice with a mingling of love 
“in every action of man that has a 
bearing on his fellowmen and results 
in a reaction on himself. 
-5.0 People today are becoming 
more aware of the need for global 
_ spirituality, transcending religious 
"barriers. Several institutions have 
_ come up during the last hundred 
years that help to promote this 
aspiration of men. The Bihar School 
jf Yoga, J. Krishnamoorthy 
"Foundation, Theosophy School, 
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spiritual guidance, they also. provide _ 
education, health care or other basic 
needs of people. 

Spirituality is not a static State 
of existence but a dynamic process 
of transformation and human 
development. Thus understood, 
spirituality is linked to freedom, 
commitment and values. We need 
to ask ourselves whether spiritual 
growth and development will one day 
merge with our efforts to ensure 
individual as well as global peace. 
Or else, what is the future of mankind 
likely to be? Given contemporary 
political, economic and military 
developments the answer to this 
question is far from certain. In any 
case, the future does not just arrive. 
It has to be willed and created with 
full consciousness of what is involved 
in our actions and what goals we 
want to aim for. 

We need to redefine power — 
as an energy that can forge a new 
human chain based on man's internal 
resources of love and justice. As 
this shift occurs and intensifies, a 
Social transformation will result. 
Physical and material strengths will 
not be seen in isolation as nerve 
centres of power but will be judged 
as resources to be shared and 
applied for the common good. Adam 
Smith's “invisible hand" will work _ 


_ Positively and shape the future of | 


s and economists аге | 
about depletin energy 





resources — Coal, oil, uranium — 
and its impact on the future of life 
on this planet. The availability of 
spiritual, moral, mental, psychic 
energy which provides man with 
infinite resource for action are not 
given due attention. The 
development of consciousness 
affects all aspects of human life. 
In this context, spirituality is not 
performing some rituals or offering 
prayers, but it is the individual's 
process of evolution to a higher 
moral plane. 
The world's scientific and material 
advancement is necessary but not 
sufficient to create a new world. On 
the other hand, the pace of material 
advancement may tend to cloud our 
sensitivity and our social 
responsibility Man seems to go 
astray when his internal force is 
suppressed or his actions go 
unchecked without governing moral 
laws. If today's world is in a crisis, 
it is a result of waywardness judged 
from a moral plane. Man has come 
a full cycle to understand the crisis 
of consciousness. The disease of 
AIDS, for instance, has caused a 
lot of medical research to be carried 
out for man's safeguard. The 
eventual remedy that has been 
reported in the Newsweek magazine 
is for men to be chaste and faithful 
to one person. Whether the industrial 


boom during the past few centuries - 
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was responsible for the permissive 
behaviour that became widespread 
in western society is not the point 
at issue. What is relevant, though, 
is that people had deviated from the | E 
moral code of conduct evolved over _ 
thousands of years and this had 
occurred while they were making — 
stupendous progress at a material 
plane. 

So, can we reorient our attitude 
to maintain our conduct within an 
acceptable moral code and let our 
progress at the material and other 
planes move on without any conflict — 
with our moral conduct. This is the — 
essence of spirituality. It is to be — 
sought out not only in churches, 
temples or book shelves but to be _ 
found within ourselves, by our living — | 
examples. This paradigm shift wili 
leverage us towards an. 
interdependent and peaceful world — 
order. This critical reflection of 
morality is individualistic demanding 
a decisive choice. га 

All of us cannot Бе philosophers 
or seers. But everyone can attempt _ 
to examine his ideas and feelings 
at some point in time. One needs _ 
to think for himself, inquire for 
himself, stand on his two feet, having 
the privilege of being the moral agent 
with the responsibility to work fo 
his own advancement. У 


(Concluded) 
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ће Gadayuddha 


G. D. Birla 


Yudhishthira ran and pulled him away from there. He 
said; “Bhima, not do it. It is unchivalrous. You have 
бга and your oath is fulfilled. Do not insult 
foe. Your enmity is ended: He is a king. He 
hag“at his command eleven askshowhinis and he has lost 
: Verything. | will not allow this insult to him." 

Tr Yudhishthira's eyes were full of tears. He went to 

i Duryodhana and said: “I am innocent of what happened. 

. | am sorry to see you. like this: | salute you and bid you 
farewell." 

` Balarama was extremely angry and said: “Bhima, this 

асі of yours is shameful. You have killed Duryodhana by 

- foul means. This is a blot upon me also because | am 

your, Gru, | can wipe it off only by killing you.” 
alarama advanced towards Bhima, but Krishna rushed 
To him and pulled him away. He said: My dear brother, 
please do not give way to this anger. Of course Bhima 
has killed your dear pupil by unfair means, but then you 
seem to have forgotten the number of instances when 
“Duryodhana has. been unjust to the Pandavas. He forgot 
"all about dhama when he ill-treated these brothers, The 
nda as did- not want this war. | went on their behalf 
astina and pleaded with this king to give up his obstinate 
| But it was of no avail. To remember even one 
kes те furious. | can picture 
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hair and trying to. disrobe her. That one incident is enough 
for me. Can any self-respecting man countenance such 
a thing? Bhima could have killed him then. His thighs should 
have been broken then, at that very moment when he . 
slapped them in. glee: But it was. Yudhishthira's love of 
dharma which held them back from killing all the Kauravas. 
"Bhima had to keep his oath and so he broke the thighs 
of Duryodhana. This one act of injustice Бу Bhima is enough - 
to make you. so furious as to want the death of Bhima. 
You were ready to kill him now. Think of me and my affection 
for the Pandavas! For twenty years | have been watching 
them. | have stood apart and seen injustice after injustice 
heaped upon them and | have been silent because 
Yudhishthira would not overstep the path of dharma. Your 
anger is proof that you are partial and not angry because 
of Adharma. You could not brook this act of Bhima because 
your favourite pupil was involved. | do not agree w ith you." 

Balarama's anger against Bhima ои he 
was not happy. Krishna spoke again: “My dear brother, 
times have changed. Kali, the fourth quarter of Time, is 
here and to talk of justice and injustice in fighting will be 
futile from now on. Time has already shown its power. 
The ways of Fate are indeed strange. Abandon this anger 
and accept that Fate is the most powerful factor in man's 
life." 

Balarama would not be convinced. He blessed 
Duryodhana and after taking leave of the Pandavas he 
left the spot and went to Dwaraka. Krishna Was unconcerned 
with the anger of his brother, but he was glad that he 


had gone away from there. 
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Navajeevan Blind Relief Centre 
(Free Home For The Blind And Aged) ; 
NA «d Saptagiri -Ashram, P.O. Tiruchanur, Tirupati-517 503, | 
{ Blessed Donorst 




























“OM NAMO NARAYANA” 
| Navajeevan Blind Relief Centre, Tirupati is а charitable Social Service, 
|| Organisation, Blessed by HH Mahaswamyjee of Sri Kanchi and recognised 
by Government of India, serving the needy, especially for the Blind and || 
I| Aged since 1979. itis located at the adobe of Lord Sri Balaji Venkateswara, || 
|| Tirupati. | : Ў 
Hy} Seeking support-please do help by contributing liberally for conducting |} 
{|| the following services - NARAYANA SEWA. | 
l (1)ANNADAN ENDOWNMENT SCHEME : Yearly one day-poor feeding || 
[| will be arranged to the children of God on Donor's birthday or Marriage |} 
|| day or any other important day choosen by donor. intimation with prasadam || 
ij will be sent by post every year. Request Rs.7,000/- one time donation. || 
| (2) ASHRAYADAN : Providing permanent shelter to the Blind, Aged || 
and Orphan at Tirupati, Bhadrachalam and Varanasi. Yearly one day || 
| Annadanam will be arranged on behaif of donor Solicit Rs. 7000/- one 
{| time donation. И 
(3) NETRADAN : Request for liberal contribution for proposed Free || 
_ f| Eye Hospital - SRI VENKATESWARA NETRALAYA - at Tirupati (cost for 
{| ist phase Rs:72 lakhs). | 
{| © CONTRIBUTIONSABOVE Rs.5000/-TO NAVAJEEVAN BLIND RELIEF 
CENTRE, TIRUPATI FOR THE ABOVE SCHEMES ARE ELIGIBLE FOR 
100% TAX RELIEF UNDER SECTION 35AC OF INCOME TAX ACT. || 
JJ) Donation may be sent by crossed cheque/DD drawn infavour of |} 
[|| "NAVAJEEVAN BLIND RELIEF CENTRE", Tirupati, payable at any Bank 
al at Tirupati. | 
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ЖОШ БН ТУ 


ес. Одан 
һе atmosphere ina court 
is invariably sedate and far 
from interesting. But if the 
occasional exchanges are 
put together and assumed to have 
taken place within a short span, 
the conclusion may be that the 
clients are having some 
compensation for the court fee and 
the lawyer's fee expended. But, 
actually, and one must make haste 
to add, fortunately, it is not so. 
All that happens is that the 
dullness is occasionally relieved 
by some relaxed give-and-take. 
A good Judge, does not allow 
his tongue to get out of control, 
even when provoked to the limit. 
When a long-winded lawyer goes 
on with his circumlocution day after 
day, it does require remarkable 
patience. not to pull him up. But 
most presiding officers refrain from 
doing that. When a judge, the 
acme of courtesy, suffers such an 


infliction for a number of days апа. 

























Laughing Gas - 4 


C. Achutha Menon 


as he rises on a Friday afternoon, ag 
the lawyer politely asks, "When wili. 
it be Your Lordship's pleasure to : 
hear the rest of my arguments?” 
the martyr on the bench must be 
excused for saying, equally — 
politely, “1 shall hear you on | 
Monday, but pleasure left me a 
few days ago." 

An impatient Appellate Judge 
who tells a lawyer going into - 
rudiments, that a judge may be 


“| acted on that assumption in the 
lower court and that is why | am 
here." 

A dozing Judge comes out 
his sleep as the lawyer drones: 
"The circumstances of the c 
were such as would he 


of a sleeping judge." | 
grasp what exactly had 
him, the last two 








listens helplessly as the lawyer 
reveris to a point which he was 
Sure the judge had missed in his 
Sleep. 

As a lawyer, advocating the 
cause of a minor, goes on and 
on and on, the judge quietly 
punctuates a reiteration by pointing 
out the possibility that, "At this rate, 
by the time you finish your 
arguments, the minor may have 
become a major." 

So on they go. It is a happy 
set, these judges and lawyers, 
when they discharge their duties 
-with excellence, have ап 
occasional fling at each other and 
then forget all about it. It is 
"impossible to believe — for those 
-who do not know them and their 
job well — that after the most 
provoking snide-remarks, they 
- walk out of the court. room as if 
they hadn't said a word. Every hit 
nd dig are left inside those four 
alls — of course, as always 
= everywhere, with a few sorry 
exceptions. 

. The Judge who creates a jarring 
osphere in court is the person 
forgets what he was before 
he became what he is. The 
unbalanced lawyer is the one who 
over along with the brief, 
ersonal animus his 








































The capacty to represent a 
client's cause in its entirety without - 
identifying himself with the client, 
is the hall-mark of the true 
Advocate, and the ability to hold 
the balance even, uninfluenced by 
any kind of external or personal 
elements, that of the real Judge. 

Soldiers, Lawyers, Doctors, 
Professors, the wood cutters and 
the Football players all provide 
their different brands of humour. 
The stuff has necessarily got to 
taste different, as the condiments 
are culled from basically divergent 
sources, and flavoured with 
anything from scholarly language 
to pidgin or patois. 

A funny phenomenon that 
cannot be overlooked is that, in 
fathering jokes on other people, 
We can observe a communal or 
atleast some kind of regional slant. | 
In Kerala one variety is attributed à 
to the Namboodiris and another | 
Set traced to a section of . 
Panickars, who are professional . 
astrologers. In the north, the Sikhs 
bear the brunt of some. How they | 
are projected elsewhere, it will be 
worth a study. But anyone who | 












has a rough idea of the stuff these 
three classes of persons are made 
of, will consider the classification — 
itself a big joke. 

The Namboodiris are th 
rüstocratic Brahmins of Keral 













When we know that Adi Sankara 
belonged to this group and the 
author of 'Narayaneeyam' also, to 
mention just two of the best known 
ош! of its да!аху of great men, 
it will be easy to have a rough 
idea of the intellectual calibre of 
that community. And yet, to them 
are attributed a variety of 
bloomers, at first flush most 
unflattering to their intellect. But 
underneath the superficial 
absurdity will be lurking a sly hit 
that it unanswerable, ora paradox 
that becomes apparent only when 
it is too late to retort. That these 
are called Namboodiris' 
foolishness is the joke of jokes. 
The Panickars are essentially 
intelligent and many brilliant. They 
are astrologers by profession. 
Some of them are very famous 
in their hereditary avocation, and 
most of them learned in Sanskrit. 
There is a saying that for 
identifying the stars, the Panickar 
has to go to his residence and 
stand under a particular tamarind 
tree in that compound. They do 
analyse the movements of the 
planets to the finest fraction of a 
degree with the aid of а 
panchangom (ephemeris) and a 
number of shells placed on 
squares on a kind of chequer board 
drawn with chalk or charcoal in 
front of them on the floor. The 
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quickness and accuracy with which 
all the calculations are made are 
marvellous. But they continue to 
be the butt of the most unkind 
jokes. 

One such astrologer is reported 
to have stood at the gate-house 
of an ancient family house, unable 
to get in because he was holding 
a palm leaf umbrella wider in 
diameter than the width of the 
door. It was then that a buffalo 
with huge spreading horns came: 
along and the man felt confident 
that there was to be one more 
stranded outside the gate. The 
quadruped, however, turned its 
head and holding its horns in the 
vertical plane, plodded in. The 
admiring Homo saw light. He tilted 
his umbrella, went in and 
prevented any reference to the 
delay, by starting his work at once. 

The way  Sikhs have 
transformed their Punjab into one 
of the most prosperous states in 
the country, and the high offices | 
held by many of them, are all well 
known. 

There is one doing the rounds 
which can be fathered on anyone, 
but is attributed to one who was. 
holding one of the highest office 
in India, waiting at a nursing home 
where his daughter had beer 
admitted for her confinement. Т 
nurse gives him the good. 
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and the gentleman goes to the 
- phone to relay the glad tidings to 
his wife. It is only then that he 
- recollects that he had not been 
. told an all important fact which 
- would be the subject of the first 
question his wife would ask him. 
- He walks back to the nurse and 
"enquires — “Excuse me, sister > 
you omitted to tell me and | forgot 
to ask — am | a grandfather or 
a grandmother?" 

A Sikh who found himself 
mediating between two persons 
who could not agree as to which 
was more useful to humanity, Sun 
or Moon arbitrates in favour of the 
moon, because "moon gives us 

- light when it is dark." 

Another version of the same 
_ Story is that as the disputants were 
rather belligerent, he said he was 
a stranger in that locality and left 
uickly. 

- How these people react to such 
"cracks at them is another 














'eally crude. Many Sikhs are 
ortiv enough to coin even new 







Namboodiri goes a Step further а | 
enjoys the bloomers attributed tọ 
them. 

There is a very strong Suspicion 
in the minds of Malayalees that 
every one of these Namboodiri 
jokes were coined by the 
Namboodiris themselves. They 
themselves call it Vidditham, 
meaning foolishness and not a 
Thamasha or joke. Not one 
Namboodiri gets offended at being 
trifled with in that way. Ninety per. 
cent of the time, however, the joke 
rebounds and hits the other in 
some least expected spot. 

Two young men who got into 
a train saw an elderly Namboodiri 
in the compartment. For a lark, 
they sat on the same bench, one 
on each side and started 
questioning him. The Namboodiri 


- Warded off the questions by giving 


singularly foolish answers. The 
young men, happy that they had 
Scored, were still surprised at the 
ignorance in so elderly a 
gentleman. Switching on to 
English, one asked the other, “Is 
he a fool or an idiot?" The- 
Namboodiri supplied the answer: - 
"Between the two." ES 
: paa 

























ош dream of an 
nationality is not a selfisi 
dream for India, but it is 
a dream for humanity in 
| which India shall be the 
|... mother of a great cause, 
shall be fosterer and the 
nurse of all that is noble, 


, humane and great." 
^ — Sister Nivedita 











E 7 
Irish-born Margaret Nobel 
(October 28, 1867 — 1911) 
was in her late- twenties 
when she met Swami 
Vivekananda who was 
visiting London after his 
triumphant tour of 
America. She followed 
Vivekananda to India and 
took a new name, 
Nivedita and dedicated 
her entire life to the 
people of India, the 
country that became her 
spiritual home. 





[Arrita Bharati, Bharatiya Vidya Bhavan 
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"I stand and dream of the day to come 

when men shall rise out of martyrdom, 
; Rise in the dawn of freedom when 

A new sun and my poet's pen 

Shall sign the charter of Man for Man!" 


— Shochi Raut Roy 





Satchidananda Raut Roy, better known as 'Sochi' was an eminent Oriya 
writer. The period around late 1930's was known as the ‘Raut Roy Era’. 


During this period there wasn't a single magazine or periodical that didn't 
contain his poems or prose work. 
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The Statue of the Mahatma 
































Ithough the Chief Minister 
and the Minister were not 
able to attend the 
programme, the citizens of 
the town never felt their absence. 
Though the Mayor was busy 
throughout the day, the sound of 
the ceremonial pickaxe hitting some 
metallic object kept on ringing in 
his ears. In the evening, when the 
council had met for reviewing the 
day's programme, the Mayor 
requested the Honourable 
Members to assemble again in the 
Gandhi Maidan the next day on 
the same spot where the pooja was 
offered. “Mayor sir, may we know 
the reason?” the back-bencher 
eagerly enquired. 
“Well, to-day when | hit the 
ground with the pickaxe for the third 


time as a part of the ceremony, 
f d 


. | heard some metallic so 
. indicating that there is something 


4. Statue of a Saint 


к.с. Mallya 


town." 





everybody's presence." 
“Really?” The councillors we 
surprised and in the next inst 
they asked, "Mr. Mayor, tell us w 
is keeping a watch over the Spo 
“| have already instructed 
Municipal Engineer to Keep r 
vigil overnight. He is goin 
there on the spot with h 
of dedicated workers.” Th 
explained: “I do not think th 
any cause for anxiety. Tom 
morning they will excavate 
presence. Let us see whei 
Mother Earth has ble: ed о 


With these words th 






ATimeless Tradition А Legend 


1 Vaidyaratnam P. S. Varier's 
ARYA VAIDYA SALA, 
KOTTAKKAL. 





- Arya Vaidya Sala, Kottakkal is Synonymous with Ayurveda in the 
country. A renaissance that took place in Ayurvedic science in the 


. "small village "Kottakkal" years ago has now become a legacy for ` 


others to imbibe. 


Founded in 1902 by the late Vaidyaratnam P. S. Varier, The institution 
is famous for its traditional-Superior quality-Hygienic Health Care 


Products and its unique treatment centre-the Nursing Home: 


Complex at Kottakkal. 


D 


` Branches:- 
d ozhikode, Palakkad, Tirur, Ernakulam Thiruvananthapuram, Aluva, Chennai, 
_ Kannur, Coimbatore, New Delhi, Calcutta and 750 authorised agencies. 


ne: 742216 -19, 742561- 64 & 742571 (STD Code: 0493) 


- (EPABX, TDBX 200 Lines) Fax: 0493 - 742210, 742572 
(EPABX, ; ) ў 


For details please write to: 5 
; M is Th GENERAL. MANAGER, 
: = RYA VAIDYA SALA, 
БОЗО 
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interestingly the senior-most 
councillor was also present. The 
Mayor walked up to him and as 
though nothing had happened, 
greeted : “Hello sir, how are you 
this morning?” 

“Fine. Thank 
acknowledged 
elsewhere. 

“How is your headache?” The 
Mayor deliberately enquired. 
“Yesterday your messenger 
reported that you were unable to 
attend the programme on account 
of a severe headache.” 

0 ” Not willing їо talk, the 
senior-most councillor did not reply. 
Noticing. this the Mayor at once 
changed the topic. “Let us See what 
awaits us in the belly of this Gandhi 
Maidan.” He then went to the spot 
where the Engineer was waiting for 
the Mayors command to 
commence the work. 

The Mayor raised his hand and 
ordered : “Go ahead. We are 
waiting in the shamiana.” 

At once a band of twenty 
labourers started digging gently 
with the pickaxes and spades. 
Instead of digging directly at the 
spot where the Mayor had hit the 
previous day, leaving the spot 
intact, they dug in a wider area 
as if they were digging a well: 

It was midday when the engineer 
loudly called out :-“Mayor sir and 


you!” He 
but looking 
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` «Master, it is 


other sirs, please rush immediately. 
Something unusual is visible..." 

Hearing, all of them rushed to 
the spot. The labourers were still 
in the pit with depth of about eight 
feet and to the walls of the pit was 
kept reclining a life-size statue! 

“Only this statue?” The Mayor 
enquired. “No treasure?” 

The engineer smiled ; “Let them 
bring it up, sir. We shall clean and 
find out whether it is a statue or 
a treasure trove in the shape of 
a statue." 

“Should we dig deeper?" The 
labourers sought further 
instructions. 

“That will do for the present." 
The engineer instructed, “Still to 
make sure that there is nothing 
else try your pickaxes and see 
whether there is solid rock or only 
the loose soil.” They started digging 
again. After a while they reported. 
“Master only hard rock. No metallic 
sound.” 

“Then stop the work." The 
engineer ordered. "We shall bring 
the statue Up- Find our what the 
statue is made of, granite or metal" 

Someone gently knocked at the 
statue with the wooden. handle: of 


his pickaxe. A metallic sound came. 
is bronze!” The labourer 


announced: ; { 
‚ “Bronze?” Everyone exclaimed. 
“Whose statue could this be? Of 


v 























an being or God; or 
- Goddess?" 

The.statue was very heavy. But 
the labourers brought it up making 
use of strong ropes. 

Е The. engineer with his 
M handkerchief blew away the dust 
_ covering the face of the statue and 
then asked his men to keep it 
Straight. Obeying, at once they 
made the statue stand majestically 
on the ground. Once it stood, the 
-Mayor surveyed from top to toe. 
It was a statue of an old man. Tall 
with bald head and slim hands and 
legs. In his right hand was a staff 
. апа from the left hand side of the 

loin cloth he was wearing over his 
—knees, was hanging a timepiece. 
He had covered his shoulders and 
chest with a shawl. Wearing 
spectacles, he was smiling 

aawa я 
anyone here tell whose 
his is?” The Mayor loudly 





e engineer came forward and 
ound examining minutely 
"inch of the statue standing 
pedestal that was slightly 

While examining, 
"^io his view came an 














о "illiteracy, poverty and disea 
5 th 





inscription became visible and now | 
he could recognise the language e 


which happened to be English, 
Sending out joyous shouts he 
announced : “Mayor sir, it is English, 
Would you like me to read out?" 

“Yes!” Permitted the Mayor: 
“Please read out!" 

He read out: "Mahatma Gandhi; 
Father of....." He paused for a while 
"Father of? What next?" The back- 
bencher enquired. 

The engineer declared that he 
was unable to read the word next 
to “Father of" as it was in the 
damaged portion of the pedestal. 

"Father of......" The Mayor asked 
curiously: "Who could be his son 
or sons or daughter or daughers?" 

"That - is beyond our 
comprehension" The senior-most 
councillor reacted: “Now let our 
engineer try to read other words 
if they are legible.” 

The engineer sat in front of the 
statue. Bowing his head down he 
minutely examined and said, 
“Mayor sir, some of the words 
inscribed are beyond recognition. 
By putting together the broken 


words, | can reconstruct the whole ZA 


inscription аз follows: 
“Mahatma Gandhi, Father of 
- We must win the war against 


AOSHI 


$ 
| 
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andlove — these are the only three 
ways to achieve our goals." Hearing 
the words that sounded like a 
sermon the councillors and the 
Mayor thought over and.over again 
and without knowing the 
background they stood speechless 
for a while. However, without 
further loss of time asked the 
Mayor: “Can anyone, brushing 
away the dust from the brain, tell 
me who stood for “Truth, Non- 
violence and Love?" The young 
Mayor thereafter added: "My 
problem is, | am thirty years old, 
whereas there are some councillors 
here who have seen more than 
fifty autumns. Therefore they 
should be able to tell who is this 
Mahatma Gandhi and what are his 
achievements. According to me, he 
must have been a great soul. 


Otherwise a life size statue would _ 


поі have been cast in bronze.” 
The senior-most councillor came 
forward: “Mr. Mayor,” he said in 
a serious tone: "To be frank with 


you, ! have been a frequent visitor 


to this maidan ever since my 
childhood. In fact we played cricket 
here during boyhood days. On no 
occasion did | have the chance 
to see this statue nor did | hear 
people talk about it. If we literally 
go by the name Mahatma Gandhi, 
the word Mahatma means 4 saintly 
soul Therefore this could be а 


-NOVEMBER 30, 1997 













































Das E i 
statue of one Mr. Gandhi who was 
perhaps a social worker or a saint. TE 
His preaching of Truth, Non- 
violence and Love signifies that he 
must have been a muni or àa 
Sanyasi. Whatever be his © 
background this is a beautiful _ 
statue. But how it got buried is not : 
known. The name of the person 
Mahatma Gandhi and the name of 
this place Gandhi Maidan indicate 
some link between the two. This 
statue must have been erected _ 
centuries ago and because of the 
stalue the place must have carried. 
the name of the person. Anyway. 
a saintly person. Glad that we have : 
been able to discover his statue..... Us 

“Then, can we reinstall the _ 
statue here and re-affirm that the 
place be continued with the same : 
name, Gandhi Maidan?” The Mayor - 
innocently enquired. The senior- 
most cóuncillor reacted: “Mr. Mayor, _ 
you know | have already propos d 


my father's name. After all ti 
1 


here. Why this 
our town shoul 


after my fathe 
supporter oft 
trodden.” 
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With over 530 Stations spread over the length and breadth 
of the country. 

We traverse all kinds of roads and climates. 

Our Vehicles climb the Hills and cross the rivers 

To reach out the destinations in time. 

To serve our customers at all time. 

Reasonable charges, courteous service and complete 
protection to goods. 


ABT PARCEL SERVICE 
ШЕ Office 

sel 13, Kalingarayan Street 
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The Snake Charmer 


D. Ramchandran 














The last card had been played 
and the final trick was lost 

“Even a beginner would have 
played better” - roared the Colonel 
(Retd.). "You had a perfect winning 
hand, and you threw it away - а 
pity, pity," he went on like a man 
who has had enough of life and 
could not go on any longer. “| am 
sorry, Colonel", | said. “1 failed to 
locate the Jack of Hearts". "Why", 
asked the angry Colonel, “did you 
have to discard the Jack of Spades 
and hold a trivial heart in your 
hand' "Even a blind man could 
See that the opponent is holding 
on to the Jack of Hearts?" 

“Relax, Colonel’, said the I.G. 
(also retired), “we all make 
mistakes, don't we?. In fact, you 
had over called and only. skillful 


playing brought you down to one _ 


Shy'." 
| was a bit tired. With retired 
Cols and IGs the bridge table was 


becoming some kind of a battlefield 
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- ambushes and encounters instead 
of relaxation and bonhomie. 
“With your permission, Sir, | 
said, “l will cut myself out for the 
next rubber, | need to relax a bit”. 
“Yes, my boy,” said the га. “this 
game has been a little tough and 
is likely to cause blood pressure 
and nervous breakdowns.” ] 
“Come on, Colonel" he said, 
addressing the Col., who was still 
in mourning, "let us get out and 
sit in the garden". 3 
We adjourned to the lawn 
outside and there was Vikas, our 
ebullient salesman, who was 
a group of ladies 


on something of apparent interest. 
Judging by 
hands andt 
on his face, one cou 
he was describing one of his 
dangerous adventures. “Well 
Vikas”, | cut in, “sorry to disturb” 
you, but | thou 


to Tokyo". 


he ecstatic expression 


Tip 


hte 





the movement of his - 


Id imagine that. 


ght you! had gone 


ч. 
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“No, yaar’, said Vikas. “| had 
been to Khanapur and believe it 
or not, | saw the most extraordinary 
snake - a python they call it - in 
the jungles there”. 

“A snake - a python” thundered 
the Colonel, “why, when | was in 
Rajasthan, several rattlers used to 
slide into my tent, and my batman, 
a burly rustic - used to kill them 
by stamping on them. 

"Rattlers", Colonel, “are in the 
American deserts - not. in 
Rajasthan", | mumbled. 

“Talking of snakes" said the IG, 
"| remember this anecdote of the 
resourceful snake charmer. | call 
it an anecdote because it is a real 
happening, not a concocted story 
as some people usually recount". 

He threw a meaningful glance 
at the Colonel - "it is most 
interesting and you would love to 
hear it". 

“Oh no", said a young member. 
“Not again" - he moaned, and tried 
to edge away. 

"Young man, your generation 
lacks a sense of adventure - that 
is the problem", said the 1.G., and 
cleared his throat preparatory to 
the narration of his story. And when 
these Colonels and IGs (particularly 
when they have retired), decide to 
tell a story, you simply get stuck 
there, like a bull frog mesmeris: 
d a snake about to. dev \ 


H 

“It was the summer of 1962 or 
63, can't place it now” said the IG, 
and | was posted in the Kandesh 
- Jalgaon, as it is now called”, he 
said looking at me. 

“Jalgaon was a Category A 
District and | was flattered at being 
posted there. It was a heavy crime 
charge and in those days, we, as 
professionals, were proud to be їп - 
charge of heavy crime districts, 
dealing with professional criminals, 
and not greedy politicians". He - 
paused for a reaction from his: 
audience but finding none, he _ 
guickly continued. Es 

"It was a small district town and _ 
we the top bureaucrats viz. the _ 
Collector, myself, the District E à 
and a couple of others had 
bungalows in the Civil Lines. Т 
bungalows were large and each on 
of them was situated in severa 
acres of land - mostly unkem 
bush and some stunted trees. V 
were away from the madde 
crowd. Sufficiently away to s 
awe and respect in their 
though the steel-frame that th 
British had built, was. al эд 
showing signs of rust 
there." : 
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by my wife - as we Were particular 
in separating our official from 
domestic Pre-occupations. But, she 
Said, it was urgent and though | 
requested her to be brief, | knew 
it would not be. | Sighed and asked 
her to go on and she told me a 
most amazing story. 

"About an hour ago”. said the 
wife, “а snake charmer walked into 
our bungalow. | was excited 
because | had not seen a snake 
charmer in this part of the country. 
He was accompanied by his young 
assistant and carried three 
baskets apparently. with snakes 
in them. 

"Go ahead", | said. "You are on 
a telephone, which others would 
also like to use". 

"Listen", she said emphatically, 
"this is important and you listen". 
| had no option. 

"The snake charmer told me", 
she said, “that there were a couple 
of dangerous snakes in our garden. 
He said he would draw them out 
and catch them and make it safe 
for the children to play in the 
garden." 

"| asked him why and how | 
should believe him. He told me that 
he had caught two snakes, one 


-black and the other white, cobras 
in the house of the CEO. | told 


him to wait, and went in and called 


os : Mrs. Sathe, you know the CEO's 





wife." A 

| said. "| knew Mrs. Sathe ang 
also that Mr. Sathe had gone out 
on tour". 

“| spoke to Mrs, Sathe“, 
continued the wife. “This snake 
charmer - did he come to your 
house?”. 

“Mrs. Sathe gasped with fear 
and excitment on the phone”, 
“Come here, you asked”, she said. 
“God had sent him here". “Do you 
know that in these jungles where 
we live, there are a hundred deadly 
snakes. The snake charmer told 
me he would catch them and he 
also said that he caught one in 
the DJ's compound and one in the 
Collector's compound. | asked him 
to go ahead and after an hour he 
caught two huge snakes - king 
cobras, he said, he even told me 
the castes to which they belong”. 
| was glad and relieved. | thanked 
him and asked him how much he 
wanted. He was modest - “what 
you like, madam”. After all, | cannot 
Permit Nagaraja to threaten good 
People like you. What a nice man, 
| gave him a hundred rupees”. 

“You ask him to catch snakes, 
if any, in your garden also - you 
have small children, and it is 
dangerous’, she said. 

"I hung up", continued the wife, 
‘| told the snake charmer to try 
and Scour our grounds for snakes". 
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After half an hour of blowing on 
his “Been”, the snake charmer 
caught a snake, a large black one 
from behind the rose bushes; you 
know where our stupid orderly takes 
the child to play. “It is a black cobra, 
memsaheb”, he said, “а deadly 
specimen”. “Nagaraja is happy with 
you because you are pious people 
and hence would not harm you, 
that is what he says”. “But can 
snakes talk?” | asked him and a 
bright benign smile lit up his swarthy 
face as he said, “snakes can 
communicate memsaheb, with 
snake charmers". 

“So you gave him money”, 1 
barked into the phone - “you have 
been going on and on for about 
half an hour now". 

"Be patient", she retorted equally 
angrily. "Your work can wait. The 
snake charmer is a fine man. He 
is a Naga Bhakta, he does not want 
money. He wants a certificate from 
you and | have sent him to your 
office - of course, | also gave him 
fifty rupees”. 

She hung up as suddenly as 
she had called. There was golden 
silence, which | savoured for a few 
minutes before | started thinking. 

“| thought for 
continued the I.G. “| was not 
allowed under the Rules to give 


character certificates. The Police _ 


Manual specifically warned Senior 
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a while”,. 
"below? He has come to see ^ Е 


Police Officers against issuing 
certificates of character to 
unknown: strangers. But the wife i 
was insistent. So | decided that 

| would get a quick verification 

done. “Ask Inspector Patil of the 

City Police Station to come here. 

at once" | told the P.A. and then 
adjourned for my lunch. 


IV 


It was my custom, those days, 
to walk up and down the veranda 
outside my room after my lunch. 
When | had gone a few steps 
towards the window, | noticed a 
strange sighi in the guadrangle 
down below. A crowd had 
gathered around a man who was 
playing some filmi melody оп а 
roughly shaped instrument, and 
a large snake, a black cobra was 
swaying with its hood raised, in 
front of him. | was in fact, enjoying 
this strange spectacle when the 
orderly announced, “Inspector _ 
Patil, Sir’. 

* turned around and saw thes uu 
Inspector in his civilian clothes: Helo 
saluted and said, “Sorry, not to be 
in uniform, Sir. | thought there wa ; 
some urgent work”. "Never mind, - 
Patil", | said: "What do you think 
‘of the snake charmer, who is down 




















but is ‘apparently ho 
impron т sho c 












collect some quick money.” 

“| will go down and see, Sir’, 
said Patil, and as he was about 
to go, | told him, “Hold on, | will 
also come", and we both went down 
the staircase. When we went there, 
the assemibled crowd of hangers- 
on retreated a bit, and a resourceful 
chaprassi brought a chair for me 
and also an umbrella. | waved him 
aside and asked Patil - well, what 
do you think of this man?". 

"Patil was peering at the man 
in а curious manner as if he were 
trying to remember something. 
Suddenly, a flicker of recognition 
crossed his brow and he stepped 
out and caught the man by his 


shoulder ignoring the swaying 
snake”. “Mind the snake. Patil”, | 
cried, and told the snake charmer 
to shove the snake in the basket 
and fasten it properly. 

“You scoundrel”, said Patil, “You 
Bamia (cheater), did | not tell you 
to leave this town and go away 
last evening?” He drew his revolver 
and shouted, “If you try to open 
those baskets, | would shoot the 
snakes and that would be the end 
of you”. “Please do not”, implored 
the unfortunate тап, “1 will go away 
from here right now” he said. 

“Tell me, snake charmer”, | said, 
why did you linger here and what 
brought you to this place? Tell the 
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truth, otherwise the police will find 
out in а minute that you are telling 
lies and beat you up, come clean’. 

“| will not hide anything from 

the Sarkar’, he said. “Last evening, 
| had quarrelled with a person and 
threatened to set my snakes on 
him and | was caught by the police”. 
“You were drunk, you liar’, said 
Patil. “Yes, Mai baap, | had taken 
some liquor’, he continued “The 
saheb took pity on me and told 
me to go out of this town, as 
otherwise he would send me to 
Jail’. He paused. 
Ў | could see Patil's ploy in this 
- clearly the Inspector did not want 
the man and his snakes in the 
police lock-up. “Why did you come 
back then?", | asked. 

"| was. going out of the town 
this morning, Sir. When | saw those 
big Havelis, an idea came to my 
mind. Why not try my luck and 
make some quick money, | thought. 
So | went into the first Haveli | 
saw. It was a very huge palace 
but the Saheb and the Memsaheb 
were not there. There were only 
Some servants. They tried to chase 
me away and when | told them 
there were snakes in the 
compound, they laughed and said 
that the only snakes around were 
they themselves. | did not want 


to argue with the ruffians and went _ 





to the next bungalow. | was told 
ў 4), = tee 
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it was the bungalow of the Judge 
Huzur, and before | could talk to 
the servant, a very gentle looking 
Memsaheb came out and asked 
me why | had come there. "Come 
later when the Saheb would be at 
home”, she said, “Mataji,” | said 
“there are snakes in your 
compound and | can catch them 
and take them out for you”, | said. 
She laughed - "there may be 
snakes and there are snakes 
amongst people also”. "Let the wild 
ones roam around. Don't catch 
them and kill them", she said. She 
gave me 10 rupees and told me 
“give your snakes some milk and 
drink some tea yourself”, and went 
away. 

"| was not disappointed". | went 
to the adjoining bungalow andthere 
were no servants here. | shouted 
"Memsaheb, Memsaheb”. A lady 
came out and | told her my story. 
She turned white with fear and she 
asked me in a trembling voice, YOU 
mean big snakes?". "Yes, Madam", 
I said. “Cobras, Nagaraj loves the 
black soil and the huge field rats 


that abound”. 


wild snakes, and 
readful. What are 
you going to do about this?" she — . 
asked. “I will catch them for you, . 


madam, and | will take them away”. _ a 
- thank you, please do so and 


id. 
МР 


there аге тапу 
they are really d 












^ know,” she said, — 
"In my father's farm in Ahmednagar 












When you catch them please show 
them to me”, she said. 

“| went round the garden. When 
nobody was watching | guietly let 
off my snakes from my basket 
behind a clump of bushes. | played 
on my Been for some time, and 
then went round the bushes and 
picked up the snakes. They are 
mostly doped and cannot run away 
and would only be happy to get 
back into the warmth of their 


. baskets. 


“The Memsaheb was impressed 
by the size and ferocity of the 
snakes and thanked me profusely. 
She gave me a hundred rupees 
and also some sweets. She told 
me to come again after a month 
or so, and look around if there were 
any more snakes. 

“| was pleased. | was not really 
greedy for money, but wanted to 
try my wits against the police. The 
next bungalow was the police 
Captain's, and | was intrigued by 
an idea. Why not take a certificate 
from the police chief?" 

“| walked into the bungalow. 
There was an elderly orderly who 
was playing with a cherubic little 
girl near the rose bushes. | told 
him | wanted to see the Memsaheb, 
and he went in and a young lady 
came out. 

“| told her about the snakes. She 
was wanting to verify and | 


immediately told her about my 
earlier adventure. as | expected, 
she quickly verified it from the other 
memsaheb and asked me to catch 
the snakes. | decided to play on 
her sentiment and put the black 
snake behind the rose bushes. 
When after a bit of playing | pulled 
him out from the rose bushes; she 
was in a state of shock; the very 
bushes where her darling child was 
playing. 

"She offered me money. | told 
her | wanted a certificate from the 
Captain Saheb. She asked me to 
go to the office but insisted on 
giving me fifty rupees. In the 
meantime, another lady, perhaps 
her mother came and told me not 
to harm the snakes but let them 
out in the forests, particularly the 
white one, as it was a high caste 
snake. She gave me another fifty 
rupees quitely. 

"| then came to the office", he 
said, "because | know Memsaheb 
must have spoken to you, and when 
pretty Memsaheb speak to their 
husbands, can they ever decline 
to do what they say? | came here, 
Sin to get a certificate which will 
be an invaluable ornament to me", 
he concluded. 

"So you let out your dirty snake, 
threatened very respectful ladies 
and pulled the snakes out and 
collected money, you cheat" said 
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Patil. “| will send you to jail for 
this”. 

| thought for a moment. “He is, 
no doubt, a cheat, Patil”, | said, 


“and a pleasant confidence 
trickster. | have always wondered 
how these guys, these frauds 
manage to play upon the gullibility 
of people and make them do what 
they want them to do". “I can't give 
you a certificate, snake charmer’, 
| said, “but | like your guts and 
your resourcefulness. Now get out 
of this place and if you want to 
conduct further experiments on 
human gullibility please go to other 
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districts - not where | am the boss”. 

“| returned to my chamber. | saw 
Patil going down to the office for 
some work. And then | looked down 
the window and there was the 
snake charmer getting into a Jeep, 
probably a Government jeep, on 
his road to further adventures, 
perhaps’. 

"A fine story”, said the Colonel, 
with a wink in his eye, “But the 
snake charmer is a clean guy. He 
played the last card and won the 


final trick". 
Some people cannot be good 


aad 


losers. 
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SREE SEETARAMACHANDRASWAMY VARI DEVASTHANAM: 
BHADRACHALAM KHAMMAM DISTRICT - 507 111 
APPEAL TO DEVOTEES 


Sri Seetaramachandraswamy Vari Devasthanam, Bhadrachalam is one of the ancient and world famous 
temple. After a great penance made by the Saint Bhadra, Lord Vishnu came from Vaikuntham in the form of 
Lord Rama along with Seeta and Lakshmana swamy and seated on the head of Bhadragiri to fulfil the cherished 
wish of Bhadra Maharshi. Hence, this place is called as Bhadrachalam in memory of the Saint Bhadra. 










At first, Pokala Dammakka, a tribal woman has find out the existance of original Deities and performed 
Archana to the Lord Sri Rama. Afte-wards Kancherla gopanna, popularised as Bhakta Ramadass spent huge 
funds of the Nizam Government had constructed the temple and prepared world famous ornaments like 
Chintakupatakam, Patchala Patakam, Kaliki Turai etc. Tumu Narasimhadass has also prayed the Lord Rama 
here and attained his solvation. Sri Bhakta Ramadass has commenced Sri Ramanavami and Vaikuntha Ekadasi 
festivals (Adhyanotsavams) at this temple and they became as National festivals. 









As per usage and custom, this year (1997-88) the celebrations of Vaikuntha Ekadasi Festival will take 
place from 29-12-97 to 8-1-98. In this connection, Dasavataralankarams, the incornations of Lord Vishnu will 
be celebrated in a befitting manner. Devotees desires to perform the Dasavataralankara mahotsavams on 
their Gotranamams may participate by paying Rs. 500/- towards Ubhaya rusum for each Utsavam by Demand 
Draft/M.0./Cash in the name of "Executive Officer, Sree Seetaramachandraswamy Vari Devasthanam, 
Bhadrachalam". 














Particulars of Dasavataralankaram Mahotsavams: 


1. 29-12-1997 Monday Matsyavataram 
2. 30-12-1997 Tuesday Kurmavataram 
3. 31-12-1997 Wednesday ^ Varahavataram 
4. 1-1-1998 Thursday Nrusimhavataram 
5. 2-1-1998 Friday Vamanavataram 
8 
7. 
8. 
9. 








3-1-1998 Saturday Parasuramavataram 
4-131998  Sundary SriRamvataram 
5-1-1998 . Monday Balaamavataram 
L- 6-1-1998 Tuesday Sri Krishnavataram 
10. 7-1-1998 Wednesday — Paramapdotasavam "Teppotsavam" from 4.00 p.m. to 8.00 p.m. on 
the sacred river Godavari. 
11. 8-1-1998  . Thursday Vaikuntha Ekadasi (Uttara Dwara Darsanam) from 5.00 a.m. to 6.00 a.m. 





Accommodation, meals for four persons and puja prasadam will be provided to the Ubhayadatalu participated 
in person and Puja prasadams will be sent to the addresses who are unable lo participate in person. Please 
visit this Holy Shrine on the eve of the above peak days and have the blessings of the Lord Sri Rama. 


» "C. Premkumar, B.A., B.L.., 
Deputy Commissioner and Executive Officer}. 
Be ee - Dt 30-10-1997, |. 
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A Treatise on Advaita 


Jivan-Mukti-Viveka of Swami 
Vidyaranya. Translated by Swami 
Moksadananda, Published by 
Advaita Ashrama (Publication 
Department), 5- Dehi Entally 
. Road, Calcutta 700 014. Pages: 
389, Price: Rs. 100. First edition, 
1996. 


Vidyaranya needs no introduction 
to the student'of Advaita Vedanta. 
Scholars opine that before he took 
sannyasa, he was known as 
Madhavacharya, or Sayanacharya 
and served in the kingdom of 
Vijayanagara. He rendered able 
assistance to the brothers Harihara 
and Bukka, not only in establishing 
and governing the Hindu Kingdom, 
but in spiritual matters as well. He 
was a prolific writer covering a wide 
range of subjecis. 

The present work 
Jivanmuktiviveka, or Realisation in 
the embodied state has been 
considered a watershed in the 
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evolution of Advaita philosophy. Its 
importance can be gauged by the 
fact that it was translated into 
English as early as 1897. 

As the title itself suggests, 
freedom from bondage is the true 
freedom of the spirt. This forms 
a serious topic in philosophy. 

Vidyaranya, after explaining the 
two types of renunciation, (by the 
Seeker and by the knower), goes 
on to explain the means of attaining 
knowledge. This is achieved by the 
obliteration of latent impressions of 
the mind and its dissolution. 
Bondage is entirely due to the mind; 
impelled as it is by desires arising. 
from past impressions. lt creates 
the illusion of duality through 
egoism. Once this is nullified, 
knowledge dawns in the purified and 
clear heart. 

He next explains the five-fold aim 
of Jivanmukti, and concludes the 
work by emphasising renunciation. 
Vidyaranya states that knowledge 
(Brahmajnana) can be gained by 
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апу adept їп апу walk of life. But 
Once this is achieved, one has to 
give up worldly life in order to attain 
realization. 

A ‘Jivanmukta’ is as one who 
is beyond the three gunas and who 
iS not bound by this world, The 
definition of the word ‘Videhamukti’ 
changes from “liberation after 
death”, to “freedom from bondage” 
according to the context. Jivanmukta 
is again described as one who is 
alert while in the states of sleep 
or wakefulness, and who is not 
touched by vasanas. (Laghu Yoga 
Vasishta 5.92; p. 36). The same 
work is quoted to show the 
difference in the minds of a 
Jivanmukta and a Videhamukta :p. 
274). In the former the mind 


dissolves and sattva guna alone- 


predominates. But here the mind 
still has “form”. In the latter, even 
this guna is dissolved, and the mind 
remains totally “formless”. 
Many quotations, which are well- 
chosen to illustrate the arguments, 
_are pithy and eloquent. Some 
samples are: If a man who 
constantly criticises others, expends 
the same zeal in finding his own 
faults and correcting them he would 
soon find liberation (p. 157); Similar 
to travellers passing by fairs on their 


ya journeys, a wise person should view 


things of enjoyment without 
“involvement (p.178); Great people 


do not transgress limits of Propriety 
just like the vast expanse of ocean 
has set itself limits (p. 179). The 
philosopher’s sharpness of 
observation and a subdued sense 
of humour are evident ín many 
arguments. In the second chapter 
on the effacement of latent 
impressions, he talks of "loka 
уаѕапа", a desire to be appreciated 
by people around and he mentions 
the mutual prejudice of southern and 
northern Brahmins. The former are 
derided for marrying their uncle's 
daughter, and for carrying earthen 
vessels on their journey; while the 
latter are looked down because of 
their meat-eating habits. There is 
also the sense of rivalry between 
different sakhas of the same Veda. 
(p.119). Commenting on love of 
family, he quotes Panchadasi, which 
says that children are a source of 
Sorrow to their parents from even’ 
Prior to their birth until their death. 
One is reminded of the contrasting 
Sentiment expressed by a southern 
poet when he says that only a 
person who has not heard the prattle 

of children would consider the music 
from the lute and the flute as sweet. 

Certain thoughts are difficult to 

accept. For instance, Kausitaki 

Brahmana Upanishad is quoted to 

Support the abhorrent view that a 

Brahmajnani is absolved of even 

heinous crimes like matricide, 
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patricide, and destroying the foetus 
(р. 156). Similarly, early in the work 
(р. 6), explicating Vividisa Sannyasa, 
ladies are said to be entitled to 
obtain knowledge, But further down, 
(p. 163), Laghu Yoga Vasishta, 2.90- 
100, is quoted in support of a 
strange diatribe against women, who 
are said to be an obstacle in ridding 
oneself of the feeling of attachment 
to one’s family. 

The translation of the work is 
clear and in simple language. Literal 
translation, or verbose language, 
obscures the import of the work, 
and would have had a negative 
effect. The translation of the Yoga 
Sutra 3.9 (p. 221) is clear, specially 
the term "nirodhaparinama" which 
is interpreted as “controlling 
modification”, instead of 
“interception”, which term would 
require further explanation. Similarly, 
in Vachaspati Misra's Tattvakaumudi 
on Samkhyakarika 5, the term 
"chittasya parinama" is rendered as 
a simple "transformation of the 
mind", instead of "impressions of 
interception”. Again on page 262, 
translations of the Yoga Sutras 1.9- 
10 are lucid, where “vikalpa” is 
mentioned as verbal delusion. But 
translating Laghu Yoga Vasishta 48 
(р. 279), he explains the word 
"samkalpa" as mentation, where 
"imagination" would have been an 
easier word. 
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While interpreting а verse (Eaghu 
Yoga Vasishta 1.45), the translator 
adds the words "so the great souls 
undergo the prarabdha without 
demur", which seem to be his 
comment on the verse, since the 
verse does not contain this’ sense. 
Again in another verse (ibid. 61; 
р. 179), in the words “svastha 
atmani tishtami” the word "svastha" — 
is taken to mean “composed”, while 
it means “I abide in the Self in me”. 
Some minor lapses are there (p. 
224 “restrain”, instead of 
“restraint”; p. 224, the seer who is 
“nirvikara” is termed a “uniform 
being". “Immutable” might sound 
better). 

The translator has made great 
efforts to spot the sources of 
certain quotes which are not 
mentioned in the text (f.n.s. on 
pages 141, 168, etc.). Sometimes 
he gives more than one source 
(p. 144), and he presents parallel 
quotations for Laghu Yoga Vasishta 
from Yoga Vasishta (cf. chapter 
4). This bespeaks his deep 
scholarship. The verse index 
appended at the end adds much 
to the value of this work. 

Advaitic students will welcome 
this book for the lucidity of style 
as well as for the depth of erudition 
of the translator. 


Dr (Mrs) Indira S. Aiyar 
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Godastuti of Sri Desika - 
Published by Sri Vedanta Desika 
Research Centre, No. 2, 
Lakshmipuram, ii street, 

-. Villivakkam, Chennai - 600 049 
(For free distribution) No. of 
pages 142 


The month of Margasirsha 
reminds one of Gita and Andal's 
Tiruppavai. Sri Ramanuja the 
Founder of Sri Vaishnavism is also 
known as "Tiruppavai Jeeyar" as 
the short poem of 30 verses being 
the very seed of the Vedas was 
very. dear to his heart and was 
recited by him daily during "Uncha 
vritti" i.e. seeking foodgrains as an 
ascetic to prepare his food, Sri 
Vedanta Desika (А.О. 1268-1369) 
the beaconlight of Sri Ramanuja's 
Vedanta philosophy, a lion among 
the Sanskrit poets (Kavitarkika 
Simha) next only to Kalidasa has, 
among his several poetical works, 
rendered a deeply devotional poem 
of 29 verses in praise of Andal 
familiarly known as “Godha”. 
Traditionally, she is believed to be 
a human incarnation of goddess 
earth called Bhuma Devi who 


praised the Supreme Lord with’ 


Pamalais (garland of verses) and 
offered to Him Poomalais (garland 
of flowers) after wearing them 
herself. 

The English rendering of this 
excellent poetical work with copious 
notes bringing out the deeper 


aspects of each verse has been. 


done by Sri К.Р. Rangaswamy (IA 
& AS Reid.) and metrical translation 
and special comments based on 
excerpts from Seva Swamy's Tamil 
notes have been added by Sri M.K. 
Srinivasan. On page 6 the meaning 
of verses XII-8 and XVIII-65 of Gita 
has been mixed up and has to be 
interchanged. Unfortunately a few 
typographical errors have crept in 
the publication. 

Sri Vedanta Desika Research 
centre has been the pioneer in 
publishing Sri Vedanta Desika’s 
works in. English and Indian 
languages and distributing them 
free to interested readers. Our 
grateful thanks are to the Centre 


:for taking up this noble work of 


Jnana Dana purely as a labour of 
love for propagating the works of 
Sri Vedanta Desika. 


P. Govindarajan 
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Jaipur Kendra 


Justice Beri Auditorium 
Foundation-stone laid 


The foundation-stone for the 
Justice Beri auditorium of 
Bhavan's Vidyashram, Jaipur was 
laid at an impressive function on 


‚ Sept. 27,1997 by the Chief Justice 


of India Shri J.S. Verma. 

The Chief Minister of 
Rajasthan, Shri Bhairon Singh 
Shekhawat, presided over the 
function. 

Among those present were : 


. Justice Shri Vishwanath lyer, 


Director, Bhavan's Kerala 
Kendras, Shri J. Veeraraghavan, 
Director, Bhavan's Delhi Kendra, 
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Justice Shri M.K. Mukherjee, 
Chief Justice of Rajasthan High 
Court and Shri S. Ramakrishnan, 
Executive Secretary and Director 
General of Bharatiya Vidya 
Bhavan. 

Shri Verma laid the foundation- 
stone of the auditorium amidst 
Vedic chanting. He lighted a lamp. 

The meeting commenced with 
an invocation to Goddess 
Saraswati followed by Swagat 
Geet. 

The Principal, Dr. A.S. Pillai 
extended a warm welcome to all 
the dignitaries. He highlighted the 
achievements of the institution in 


‘the past two years. He said he 


would endeavour to make the 
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29 x 7 2 : Ў 2 
Chief Minister of Rajasthan Shri Bhairon Singh Shekhawat, unveiling 
the portrait of Sardar Vallabhbhai Patel 


uis Justice of India Shri J.S: Verma unveiling the plaque of the 
Justice Shri B.P. Beri Auditorium. Also seen in the picture (L-R): Dr. 


A.S. Pillai, Justice Shri J.S. Verma, Sbri Bhairon Singh Shekhawat, 
Justice. Shri B.P. Beri (retd.) 
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institution relevant to the Society. 

Dr. Pillai expressed his 
gratitude to Justice Shri B.P. Beri, 
Chairman, Bhavan's Jaipur 
Kendra for his benevolent help. 
He hoped that construction of the 
auditorium would be completed by 
the time of the Diamond Jubilee 
Celebrations of Bharatiya Vidya 
Bhavan. 

Chief Justice J.S Verma, 
unveiled the plaque of the 
auditorium, amidst applause. 

Addressing the gathering, he 
spoke at length on the significance 
of education, and emphasized 
girls education. He said, *when 
you educate a male child you 
educate a person but when you 
educate a girl child you educate 
a whole family and lay the seed 
of education for future 
generations." Praising the selfless 
and dedicated service of Justice 
Shri B.P. Beri, he said: His 
contribution to Bhavan and the 
Society he lives in, is matchless." 
He added that involvement of 
Such a person "in an enterprise 
like this, is the surest guarantee 
of its success". 

Shri S. Ramakrishnan 
recounted the growth of Bhavan's 
educational institutions over 
nearly sixty years. 


NOVEMBER 30, 1997 








Shri Ramakrishnan requested _ 
Chief Minister Shri Bhairon Singh 
Shekhawat to unveil a portrait of 
Sardar Vallabhbhai Patel which he 
presented to the institution. In his 
presidential address Shri Bhairon 
Singh Shekhawat, praised the 
quality of education imparted by 
the Bharatiya Vidya Bhavan's 
Vidyashram, Jaipur, which was 
exactly according to the latest 
curriculum integrated with culture 
and. tradition of the country, He 
also unveiled a portrait of Sardar 
Patel and spoke at length on the 
Sardar's achievements 


- particularly the integration of 


States. 

Greetings were extended from 
the other Bhavan's Kendras by 
Justice Shri Vishwanath lyer, 
Director, Kerala Kendra and Shri 
Veeraraghavan, Director, Delhi 
Kendra. 

Justice Shri В.Р. Beri, 
Chairman of Bhavan's Jaipur 
Kendra expressed his gratitude 
to Bhavan for associating his 
name with the Auditorium. 

He presented mementoes to 
the chief guests . 

The programme came to a 
close with National Anthem. 
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Bhavan's Vidyashram, 
Jaipur: 
New Block opened by Chief 
Minister 


The new block Bhavan's 
Vidyashram, Jaipur, was opened 
by Shri Bhairon Singh Shekhawat, 
Chief Minister of Rajasthan, on July 
29,1997. 

The Chairman of the Bhavan's 
Jaipur Kendra, Justice B.P. Beri 
(retd.) and the principal of the 
Vidyashram, Dr. A.S. Pillai led the 
Chief Minister, amidst Vedic 








‘ble Chief Minister of 







i Hon 








Bihari (Mem 








Rajasthan, Shri Bhairon Singh Shekhawat 
inaugurated the New Block of the Bhavan's Vidyashram, Jaipur 
constructed at a cost of Rs. 1. 2 crores. Seen in Ihe photograph (Right 
‘to left) Hon‘ble Shri Bhairon Singh Shekhawat (Chief Minister), Justice 
Shri B:P. Beri (Chairman), Shri Vimal Chand Surana & Shri Mangal 
bers of the Advisory Committee), Dr. А.5. Pillai (Principal) 


chanting by the students, to the 
new building. 

Dr. A.S. Pillai welcomed the 
Chief Minister. The Head Boy, 
Alpesh Rawat presented а bouquet 
to the Chief*Minister. The Chairman 
in his speech highlighted the 
progress and achievements of the 
institution. 

As a token of honour and love 
the Chief Minister was presented, 
with the book ‘Hindu Dharma, The 
Universal Way of Life’ by Pujya 
Sri Chandrasekharendra Saraswati. 
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- This was followed by the Prize 








Distribution Ceremony. After the 
Ceremony, the Chief Minister gave 
an encouraging and inspiring 
speech to the august audience. He 
expressed his appreciation of the 
system of education in the school. 
He appreciated the importance 
given to learning of Sanskrit. He 
further said," | am a trustee for 
the money we collect from public 
which is utilised for various 
educational institutions in the State, 
but none of them have produced 
such results as  Bhavan's 





| From (L-R) : 
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аге not giving anything”. 

The programme came to close 
a with a vote of thanks extended 
by the Head Girl, Alpa Bhandari. 
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Prof. Yashpal Visits 
Bhavan's Jaipur Vidyashram 


Prof Yashpal noted educationist 
and former U.G.C. Chairman 
visited the Bhavan's Vidyashram 
on Tuesday, July 8,1997. He had 
an interactive session with the 





Shri Vimalchand Surana (Member of ma Advisory 
Committee), Dr. A.S. Pillai (Principal), Smt 


ashpel- and Prof Yash al 
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students on Astronomical Science. 
KK 


Udupi-Manipal Kendra 
Workshop on Photography 


A two-day workshop on 
photography was held on Sept 20, 
and 21 1997, recently at MGM 
college, Udupi under the joint 
auspices of Focal Photo Club, 
Udupi and Bharatiya Vidya Bhavan, 
Udupi-Manipal. About sixty 


photographers from Udupi District 
- and neighbouring districts attended 
the workshop. 
The workshop was inaugurated 
by Dr. 
incipal, 


P. Narasimha Murthy, 
MGM college. Prof. 
Bhat, Director of 

i Govind Pai 


ice various types of 
[ to the participants. He 


bout different parts of a. 


osition etc. Fa 
compos 
ere Shri MG Rao sp ke. 





on different varieties of flashes. 
Young photographer Gurdatta 
Kamath gave atalk on photography 
technigues and photography as an 
art. 

In the afternoon S/Shri Yajna, 
Mangalore, Astro Mohan, Jinesh 
Karkala, gave demonstrations of 
outdoor photography. In ‘the 
discussion” held later experts 


answered the questions raised by - | 


the participants and cleared dug 
doubts. 

Shri K.K. Pai, registrar, Academy 
of General Education, Manipal and 
president, Bharatiya Vidya Bhavan,. 
Udupi-Manipal, distributed 
certificates to the participants and 
wished them all success. ' 
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Calcutta Kendra 
First Convocation of 
Bhavan's Tripura College 


The first convocation of 
Bhavan's Tripura College of 
Communication and Management 
was held. on Monday, the 1st 
September 1997, at Town gan * 
age. , 2 


MEL 1 












Shri Tarun Dutt, Executive Chairman 
of Bharatiya Vidya Bhavan, Calcutta, 
presided over the function. 

Shri К.У.  Gopalkrishnan, 
Director, Bhavan's Calcutta Kendra, 
Welcomed the gathering. He said 


` that 70 students were enrolled and 


70% of them got through. Financial 
Management had been added this 
year and 100 students had been 
enrolled. 

Earlier, the Governor was 
welcomed in the traditional manner 
offering puja and the invocation 
Song was sung by the Bhavan's 


_ Staff and students. The Hon'ble 
.. Minister of Education Shri Anil 


; $ Ret ГУ | 

Prof. Siddheswar Prasad, Governor of Tripura, handing ove 
to the best student of the college. Shri K.V. Gopalkrishnan, Director | 
of Bhavan's Calcutta Kendra, is seen in ihe middle 






A 


r prize 


Sarkar paid high tributes to the 
Bhavan and their role in spreading 
value-based education all over 
India and welcomed Bhavan's 
enterprise to have a firm base in 
Tripura. Shri Tarun Dutt, thanked 
the governor for his generous 
support and guidance. Prof. S.C. 
Das, Hony Principal proposed a 
vote of thanks. 
ххх е 
Delhi Kendra 
Sanskrit Acharya Honoured — 


His Holiness Sri Ja 
Saraswati Swamigal of 
Math confer 
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of ‘Svaadhyaya Seva Ratnam’ on 
Shri M.S. Padmanabha Sarma, 
Sanskrit Acharya of Bhavan's Delhi 
School recently at the latter's 
residence. 

His Holiness was accompanied 
by Sri Vijayendra Saraswati 
Swamigal, the junior Pontiff of the 
Math. 

His Holiness presented Acharya 
Sarma with a Navaratna Mala and 
a shawl. 

Acharya ‘Sarma has been 
imparting instruction in Vedic chants 
for over four decades in New Delhi 
and its environs. ө 








eS. ерх V: 
(L to R front row) Smt- Upa 
Dave, Mahama 
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Shatachandi Yagna at Bhavan 


CASSEL ues get en 3 
yaya, Prof. S.A. Upadhyaya, Smt. J.H. З 
hopadhyaya J.H. Dave and Shri Bhaishankar Purohit'|. 


Shatachandi Yagna at 
Central Bhavan 


A Shatachandi yagna was 
performed on Thursday, Nov 6, 
1997, at the Central Bhavan, 
Mumbai for the welfare of Bhavan’s 
family worldwide and all-round 
progress of Bhavan’s all 
institutions. 

The Yagna started at 9 a.m. and, 
concluded at 6 p.m. The Poornahuti 
was at 5 p.m. 

Mahamahopadhyaya Prof. J.H. 
Dave, Hon. Director, was the 
Yajamana for the Yagna. 
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Obituary: 
Thiruvananthapuram Kendra 


Chairman S. Anantakrishnan 
Passes Away 


We record with deep regret the 


passing away of Shri 5. 
Anantakrishnan, 1.А.5. (Retd), 
Chairman of Bhavan's 


Thiruvananthapuram Kendra, on 
Oct. 31, 1997. He was 71. After 
a brilliant academic career, Shri 
Anantakrishnan entered the Indian 
Administrative Service in 1950. He 
worked as Assistant Collector, 
Tinneveli; Sub-Collector, Sivakasi; 
Collector, Kozhikode, Development 





S. Anantakrishnan 
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Commissioner, Secretary, Public 
Works Department - (Kerala “ 
Government); Home Secretary, - 
Revenue Board Member and Chief. 
Secretary to Government of Kerala. 
He was a member of the Fifth Pay 
Commission, appointed by the then 
Government of Kerala. At the time 
of his death, he was working as 
a member of the All India Working 
Journalists Wage Board. | 

In 1988 ShriAnantakrishnan took 
over as Chairman of the Bharatiya 
Vidya Bhavan, Thiruvananthapuram 
Kendra. The pivotal role that he 
played in bringing up the Kendra 
to the present stage will be ever 
remembered. 

Shi Anantakrishnan was also 
associated with many other social 
organisations in 
Thiruvananthapuram like the Kerala 
Cricket Association, the Kerala 
Aquatic Association, the Kerala 
Orchid. Society, the Kerala Rose 
Society etc. He is survived by four 
daughters — Thankom, Special 
Secretary (Industries Dept), Tamil 
Nadu; Radha, Financial Adviser and 
Chief Accounts Officer, South-West 
Railway, Bangalore; Girija, Customs 
Deputy Collector, Tamil Nadu and 
Indira, house-wife. 

Shri. Malayatoor Ramakishian - 


. well-known: writer in Malayalam, 


writes in ‘Indian Express’ of Nov. 


99 
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2; 1997. 
When | joined the IAS way back 
in 1957 after a stormy career in 
journalism and politics, 
Anantakrishnan was one of the 
seniormost civil servants of Kerala. 
If | remember right, he was then 
the Development Commissioner, a 
job to which he gave his best. 
Anantakrishnan was loved by all 
the changing Cabinets, whatever 
their political hue. Ministers 
; understood him well. He was the 
- .. genuine coin, daring to differ with 
З them, sometimes violently, yet 
always ready to honour the chain 
of command and deliver the goods. 
He always saw the other man's 
- point of view, though by his gruff 
manner he would annoy superficial 
observers. When he was Chief 
` Secretary, we his juniors could 
. always go to him for advice; also 
_ help when we found ourselves in 
.. troubled official matters. 
—  - - Anantakrihnan loved flowers. For 
_ а long time he presided over the 
х Bes Rose Society . of 
Thiruvananthapuram. He was one 
of the first few who saw the potential 
orchid- growing in our wat He 















was fond of bridge and golf. He 
was no great singer, yet he was 
well-versed with the grammer of 
South Indian (Carnatic) music. 

He was a voracious reader too. 
He had writing ambitions. | 
remember him telling me about his 
projected work, an English novel, 
with Karna of Mahabharata as the 
central character. 

After he retired he devoted 
himself totally to gardening and 
reading. When his wife passed away 
a few years ago, | called on him. 
He was staring despondently into 
the distance. He seemed to have 
lost the will to live out his life in 
full measure. He had become a 
lonely man. 

It was my impression that in 
recent months he was happily 
spending time with his daughter in 
the USA. | did not know he was 
back in Thiruvananthapuram. 

Anantakrishnan was one of the 
tallest civil servants in the country. 
We who were privileged to work with 


him fondly remember him, our eyes .  ' 
‘welling up with tears. He was a hard 


taskmaker; yet at the same time 
he was a doting and kind patriarch. 
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